《Bengel’s Gnomon of the New Testament - Mark》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
Mark 1:1. αρχὴ τοῦ εὐαγγελίου ἰησοῦ χριστοῦ υἱοῦ τοῦ θεοῦ, the beginning of the Gospel of Jesus Christ the Son of God) There is a considerable correspondence of Mark, in part with Matthew, in part with Luke. There is described by Mark,

I. THE BEGINNING OF THE GOSPEL.

1. John prepares the way, Mark 1:1-8
2. He baptizes Jesus, who is thereat proclaimed the SON OF GOD, Mark 1:9-11
3. Satan tempts Jesus: angels minister to Him, Mark 1:12-13
II. THE GOSPEL ITSELF,

1. In Galilee. Here three periods are to be noted:

A. John having been committed to prison: Mark 1:14.

a. Summarily and Generally:

α. The place and subject-matter of His preaching, Mark 1:14-15
β. The call of His principal apostles, Mark 1:16-20
b. Specially:

α. His actions, which were not found fault with by adversaries.

1. He teaches with power, Mark 1:21-22
2. He casts out the demon from one possessed, Mark 1:23-28
3. He cures the mother-in-law of Peter, as also many other sick persons, Mark 1:29-34
4. He prays, Mark 1:35
5. He teaches everywhere, Mark 1:36-39
6. He cleanses the leper, Mark 1:40-45
β. Actions of His, found fault with by adversaries, and gradually more severely so. In this class are to be reckoned,

1. The man sick of the palsy, Mark 2:1-12
2. The call of Levi, and His eating with publicans and sinners, Mark 2:13-17
3. The question as to fasting answered, Mark 2:18-22
4. The plucking of the ears of corn, Mark 2:23-28
5. The withered hand restored, and the lying-in-wait for Him of His adversaries, Mark 3:1-6
γ. The Lord withdraws Himself; and His acts,

1. At the sea, Mark 3:7-12
2. On the mountain, where the twelve apostles were called, Mark 3:13-19
3. In the house; where, after having refuted the most atrocious blasphemy of the Scribes, He corrects the question of His own friends, Mark 2:20-23, 31–35

4. From the ship, to the people; and apart to His disciples, Mark 4:1-2; Mark 4:10-11; Mark 4:26-27
5. On the sea, and beyond the sea, Mark 4:35-41; Mark 5:1-20
6. On the hither side of the sea again: where Jairus and the woman with the issue of blood, Mark 5:21-43
7. The Nazarites offended at Him, Mark 6:1-6
8. The sending forth of the apostles, Mark 6:7-13
B. John killed: Mark 6:14
1. Herod hearing of Jesus, and his opinion of John, whom he had killed, being revived, Mark 6:14-29
2. The withdrawal of our Lord with His apostles on their return, Mark 6:30-31
3. The eagerness of the people: the compassion of the Lord: five thousand fed abundantly, Mark 6:31-44
4. The journey by sea, Mark 6:45-52
5. In the land of Gennesareth He heals many, Mark 6:53-56
and shows what it is that defiles or does not defile a man, Mark 7:1-2; Mark 7:14-15; Mark 7:17-18
6. On the borders of Tyre and Sidon a demon is cast out, Mark 7:24-30
7. At the sea of Galilee He cures one deaf and dumb: He feeds four thousand, Mark 7:31-37; Mark 8:1-9
8. He comes to Dalmanutha, and answers as to the sign from heaven, Mark 8:10-13
9. In the ship, He warns them as to the leaven of doctrine, Mark 8:14-21
10. At Bethsaida He gives sight to the blind man, Mark 8:22-26
C. Jesus acknowledged as the Son of God.

1. On Peter confessing Him as the CHIRST, He enjoins silence on the disciples, and foretells His passion: reproves Peter: requires of His disciples that they must follow Him, Mark 8:27; Mark 9:1
2. On six days after, He is glorified at the transfiguration; explains the reasons for silence; cures a lunatic; again foretells His Passion, Mark 9:2-32
3. Teaches the disciples moderation, leniency [æquitatem], and concord, Mark 9:33-34; Mark 9:38-50
2. In Judea:

α. In the borders, Mark 10:1
1. He treats of divorce, Mark 10:2-3; Mark 10:10-11
2. Of little children, Mark 10:13-16
3. Of obtaining eternal life, and of the hinderance caused by riches, Mark 10:17-18; Mark 10:23-24; Mark 10:28-29
β. On the way to the city:

1. He predicts His passion a third time, Mark 10:32-34
2. He answers James and John, and corrects the remaining ten, Mark 10:35-36; Mark 10:41-45
γ. To Jericho; on the way He gives Bartimeus his sight, Mark 10:46-52
δ. At Jerusalem: Mark 11:1
a. His royal entry, Mark 11:2-11
b. On the following day, curses to barrenness the fig-tree, Mark 11:12-14
The temple cleansed, Mark 11:15-19
c. On the following day,

1. Near the withered fig-tree, He commends the power of faith, Mark 11:20-26
2. In the temple,

1. The authority of Jesus is vindicated, Mark 11:27-33
2. The parable of the vineyard is set forth, Mark 12:1-12
3. The question as to the lawfulness of the tribute, Mark 12:13-17
4. As to the resurrection, Mark 12:18-27
5. As to the greatest commandment, Mark 12:28-34
6. As to the Lord of David, Mark 12:35-37
7. The people are warned to beware of the Scribes, Mark 12:38-40
8. The widow’s mites are praised, Mark 12:41-44
3. At the temple, on the Mount of Olives, He predicts the end of the temple, and of the city, and of the world, Mark 13:1-4; Mark 13:14-15; Mark 13:24-25; Mark 13:28-29; Mark 13:33-37
d. TWO DAYS BEFORE THE PASSOVER: the compact between His adversaries and the traitor, Mark 14:1-11
e. THE FIRST DAY OF UNLEAVENED BREAD.

1. The two disciples get ready the passover, Mark 14:12-16
2. At evening time, the supper, Mark 14:17-18; Mark 14:22-23
3. After the hymn, He foretells that the disciples would be offended at Him, and Peter deny Him, Mark 14:26-31
4. In Gethsemane,

α. Jesus prays; rouses the sleeping disciples, Mark 14:32-42
β. Is betrayed; taken; deserted by His disciples, Mark 14:43-52
5. In the hall of the high-priest,

α. Is condemned to death, Mark 14:53-65
β. Is denied by Peter, Mark 14:66-72
f. The sixth day of the week. His acts,

α. In the Pretorium of the Governor, Mark 15:1-2; Mark 15:6-7; Mark 15:16-20
β. On the way to crucifixion, Mark 15:21
γ. In Golgotha, Mark 15:22
1. His drink, Mark 15:23
2. The cross itself, and parting of His garments, Mark 15:24-25
3. The inscription, Mark 15:26
4. The two malefactors, Mark 15:27-28
5. The railings, Mark 15:29-32
6. The darkness for three hours; the loud cry of Jesus; the scoff of the bystanders; the drink; the death; the rending of the veil, Mark 15:33-38
7. The centurion’s remark; the women looking on, Mark 15:39-41
δ. The evening time, the burial, Mark 15:42-47
g. After the Sabbath, the resurrection of our Lord, announced,

α. By the angel, Mark 16:1-8
β. By Himself,

1. To Mary Magdalene, Mark 16:9-11
2. To two men going into the country, Mark 16:12-13
3. To the eleven as they sat at meat, Mark 16:14
III. THE GOSPEL,

1. Committed by our Lord, after His resurrection, to the apostles, Mark 16:15-18
2. And confirmed after His ascension, Mark 16:19-20
First, in the very term the beginning, the new economy is opened out, Mark 1:15. on this account the time specified in Luke 3:1, is marked as an epoch of by far the greatest importance. The title, as we may see in the opening of Malachi, is משא, “The burden;” but now in the present case it is, The beginning of the Gospel. Moreover, this title has in it somewhat of an abbreviated mode of expression: for the beginning of the Gospel applies to [is in] John the Baptist; the Gospel, to the whole book. However, Mark terms it the beginning, not of his own book, but of the Gospel facts themselves, as appears by comparing Mark 1:2, as Hosea ch. Mark 1:2 [The beginning of the word of the Lord by Hosea]. The commencement of this book of Mark is in elegant accordance with that commencement; and at the same time answers to the prophetical clause, quoted from the close of the Old Testament, written by Malachi [Mark 1:2]: just as the close of the second book of Chronicles answers to the beginning of Ezra. The proper scope of this Evangelist, as he himself professes in such a title as he employs, is to describe the originating sources [commencements], history, principles of action, course, and consummation of the Gospel, concerning Jesus Christ the Son of God (Mark 1:11, God’s declaration at His baptism, “Thou art my beloved Son,” etc.):(1) ch. Mark 1:1; Mark 1:14, etc., Mark 8:35, Mark 10:29, Mark 13:10, Mark 14:9, Mark 16:15. Hence it is that he so often employs the term, the Gospel: hence too it is evident that the last portion of Mark(2) is genuine: ch. Mark 16:15; Mark 16:20.(3) Hence he is wont to make such particular mention of Peter, a pre-eminent preacher of the Gospel.

Verse 2
Mark 1:2. ὡς, as) Mark shows, from the prophets, that the beginning of the Gospel ought to have been such as it actually was; and having proved that point, all the rest is proved. The Apodosis is at verse 4.(4)— ἐν ἡσαΐᾳ τῷ προφήτῃ, in Isaiah the Prophet) Mark brings forward a testimony first [Mark 1:2] from Malachi, next [Mark 1:3] from Isaiah. Therefore some have written thus, ἐν τοῖς προφἡταις, in the prophets. But yet, in the same way as Matthew 21:4-5, quotes Zechariah under the title of one prophet [That it might be fulfilled which was spoken by the prophet, Tell ye the daughter of Zion, Behold thy King cometh unto thee, meek, etc.], and at the same time blends with Zechariah’s words something out of Isaiah 62:11 [Say ye to the daughter of Zion, Behold thy salvation cometh, etc.]; and as Paul also, in Romans 9:27, quotes Isaiah by name, and yet has interwoven with Isaiah’s words something out of Hosea 2:1 : so Mark quotes two prophets, and yet mentions by name only the one, the prophet Isaiah (as I have long since been of opinion):(5) however it is not without show of probability, that Beza conjectures that the passage of Malachi crept from the blank space in the margin [ex albo] into the context of Mark. Isaiah is more copious and better known, and his testimony, which has been quoted by Mark, used to be read in public on the Sabbath; and Mark here produces the testimony of Malachi in a kind of parenthetic way, equivalent to a supplement, intending, as he did below, to omit that section of the Gospel history in which Malachi is properly [in the peculiarly appropriate place] quoted in Matthew 11:10, and Luke 7:27 : whereas the quotation of Isaiah, as in Matthew, Luke, and John, so also here in Mark, is peculiarly appropriate to this place. John the Baptist himself quoted Isaiah, not Malachi, concerning himself.

ἐν τῷ ἡσαΐᾳ τῳ προφήτῃ is the reading of BD (omitting the second τῷ)L δ Vulg. be, Syr. Memph. Origen, Iren. 191: “in Eseiam (Esaiam) prophetam” in ad. But Rec. Text ἐν τοῖς προφήταις, with A P, and Iren. 187, 205, expressly. Lachm. from Orig. 4,15e, which represents Mark, in accordance with his wonted style, abruptly to pass from “the beginning of the Gospel,” etc., Mark 1:1, to ‘John,’ Mark 1:4, is of opinion Mark 1:2-3 were inserted by pious readers. See Lachm. Gr. Test., vol. ii. p. 6.—ED. and TRANSL.

Verse 3
Mark 1:3. φωνὴ, the voice) see Luke 3:4, notes.— ἐν τῇ ἐρήμῳ, in the wilderness) This is repeated in the following verse, where presently after also that expression, preaching ( κηρύσσων), answers to, the voice of one crying, in this ver.

Verse 4
Mark 1:4. ἐγένετο, came forth [not the same as ἦν]) The event is pointed out as answering to the prophecy.— κηρύσσων βαπτισμα, preaching the baptism) An abbreviated expression for, preaching the preaching of repentance, and baptizing the baptism of repentance; Luke 3:3.— εἰς, unto [for]) Construe with the baptism of repentance; Acts 2:38.— ἄφεσιν, remission) without [the need of] Levitical sacrifices.

Verse 5
Mark 1:5. ἰουδαία χώρα, the land of Judea) So, τὴν ἰουδαίαν γῆν, John 3:22.(6)— οἱ ἱεροσολυμῖται, they of Jerusalem) At other times, capital cities are not readily wont to follow a new institution [a new mode of life preached for the first time].

Verse 7
Mark 1:7. ἔρχεται, there cometh) immediately, and even now present.— ὁ ἰσχυρότερος) that One, who is mightier. The One Christ is greater than John, yea, infinitely greater.— λῦσαι τὸν ἱμάντα, to unloose the latchet) We usually make fast our shoes with buckles, the ancients with thongs or strings. John seems by this proverbial saying, perhaps unconsciously, to make allusion to the baptism of Jesus, so as to express this meaning: I am not worthy to unloose His shoe-strings, much less to impart baptism to Him. For the shoes also, as well as the garments, used to be taken off, when a person was to be baptized.

Verse 9
Mark 1:9. εἰς τὸν) in the river.

Verse 10
Mark 1:10. εἶδε, He saw) i.e. Jesus saw: although John also saw it, John 1:32.— σχιζομένους, rent open) σχίζεται, is rent open, is said of that, which had not previously been open. Christ was the first who opened heaven.— ἀνοίγειν, to open, Matthew 3:16, is used in the general sense; whereas in the special sense it is used in antithesis to [as distinguished from] to rend, Acts 7:56. See on the difference of these words, Matthew 27:51-52.(7)— τὸ πνεῦμα, the Spirit) with which Jesus was about to baptize.

Verse 12
Mark 1:12. εὐθέως, immediately) So, in the case of the sons of God, temptation is wont speedily to follow after great and striking testimonies as to their state [their standing as accepted of God].— ἐκβάλλει, driveth out) The present.

Verse 13
Mark 1:13. ΄ετὰ τῶν θηρίων, with the wild beasts) An important fact; comp. Genesis 1:26. This was a state more trying than the mere solitude of the desert. [Here the Saviour was removed apart from angels and men; and yet, however, not liable to the attacks of wild beasts. He even now, in the very height of His humiliation (self-emptying), exercised over the beasts the dominion which Adam had so soon suffered himself to lose; how much more so, when exalted! Psalms 8:8.—V. g.] Mark not only exhibits in a more compendious compass the history described by Matthew, but also, as it were in the manner of a supplement, some particulars of considerable value, which had not been previously recorded by Matthew, but which were calculated to afford profitable instruction to believers, who by this time had become proficients in the truth.(8)
Verse 14
Mark 1:14. παραδοθῆναι, was imprisoned) Mark writes as of a fact known to the reader, either from Matthew or from some other source of information. [Previously, more than once Jesus had visited the city of Jerusalem, as John relates. But His public walk in Galilee, and that a continued one (uninterrupted in its continuity) did not commence until after John was imprisoned.—V. g.]

Verse 15
Mark 1:15. πεπλήρωται ὁ καιρὸς, the proper time is fulfilled) the time, of which Daniel wrote, viz., that of His kingdom coming: the time which ye have been expecting. Those who acknowledged that the time was fulfilled, had, as the next step to take, either to embrace the true Messiah as set forth here, or else false Messiahs: comp. Luke 21:8. It was not John, but our Lord Himself, who openly declared the fulfilment of the time.— μετανοεῖτε καὶ πιστεύετε, repent and believe) then you will be partakers in the Gospel.

Verse 16
Mark 1:16. σίμωνα, Simon) Mark writes of Peter in such a style, and with such fulness, that he might easily seem as if he wrote by dictation from the mouth of that apostle [comp. Mark 1:1, last note].— αὐτοῦ τοῦ σίμωνος) Either we should read thus,(9) or only τοῦ σίμωνος; others, only αὐτοῦ, in agreement with the parallel passages in the other Evangelists.(10) Mark sometimes repeats names, ch. Mark 3:17, Mark 5:37; sometimes he adds a relative pronoun to them, ch. Mark 2:20, Mark 3:24, etc., Mark 16:14; and decidedly, ch. Mark 6:22, αὐτῆς τῆς ἡρωδιάδος.— ἀ΄φιβάλλοντας ἀ΄φίβληστρον) So LXX., Habakkuk 1:17 : ἀ΄φιβαλεῖ ἀ΄φίβληστρον in the best MSS. Whence Isaiah 19:8, οἱ ἀ΄φιβολεῖς, the fishermen.

Verse 18
Mark 1:18. εὐθέως, immediately) Happy they, who quickly follow.

Verse 20
Mark 1:20. ΄ισθωτῶν, the hired servants) It is probable from this that Zebedee was not a poor man.

Verse 21
Mark 1:21.(11) εὐθέως, immediately [straightway]) Mark delights in this adverb. It has the effect of beautifully characterizing, especially in the first and second chapters, the rapid career of Christ, who was ever tending towards the goal, and the opportunities rapidly presented to Him, and His rapid successes. The Saviour did not in His acts proceed tardily. The particle πάλιν, again, which is frequently found in Mark, has a similar force.

Verse 22
Mark 1:22. ἐξουσίαν, authority) comp. Mark 1:27. [Matthew observes the same fact in his ch. Mark 7:28. General truths of this kind are related by one Evangelist in one place and connection, and by another in another and different connection. So the people are compared to “sheep left without a shepherd,” in Matthew 9:36, but at a subsequent time in Mark 6:34. Mark, however, in this passage, refers to the sermon on the mount; whence it is evident that the healing of the mother-in-law of Peter, which Mark transposes, followed the sermon on the mount, as we find the order of events in Matthew.—Harm., p. 235.]

Verse 23
Mark 1:23. καὶ, and) Mark, in the beginning of his history, records in what point of view both men and demons regarded Jesus. [It may be taken for granted that neither Mark nor Luke (ch. Mark 4:33) in this narrative insist on the historic order of events.—Harm., p. 256].— ἀνεκράξε, cried out) Most persons seem not to have previously known that the man was possessed. The power of possession must have been great, inasmuch as the same predicate is often assigned both to the man possessed and to the demon possessing him: ch. Mark 3:11, Mark 9:20; Acts 8:7.

Verse 24
Mark 1:24. ἔα, permit) that is, permit us to speak, [but Engl. Vers., Let us alone]: Luke 4:34; Luke 4:41.— τὶ, what) A most miserable state; that he should desire not to have anything to do with Jesus [comp. Revelation 6:15].— ναζαρηνὲ, of Nazareth) It is probable that the great Enemy had very closely observed what Jesus did at Nazareth during His youth.— ἀπολέσαι, to destroy) well said! comp. 1 John 3:8.— ἡμᾶς, us)(12) The demons have a common cause among them [one common interest].— οἶδα, I know) He does not say, we know. He speaks of himself, not of the rest. The demons who were in those possessed, seem to have perceived sooner than the rest who Jesus was [yea, sooner even than most of the men with whom He walked at that time.—Harm., p. 256].

Verse 25
Mark 1:25. ἐπετίμησεν, He rebuked) So ch. Mark 3:12. Hence it is evident that the hidden excellency of Jesus is far greater than Socinians suppose. It belongs to THE LORD as His prerogative to ‘rebuke,’ Jude 1:9.— φιμώθητι, be silenced) This prohibition did not prevent the cry of the unclean spirit when going out of the man, but merely the utterance of articulate words, such as are mentioned at Mark 1:24.

Verse 26
Mark 1:26. σπαράξαν, having torn) Our enemies, when they have possessed the inmost recesses of the soul, withdraw unwillingly; in fact, they are driven out.

Verse 27
Mark 1:27. διδαχὴ, doctrine) with which these miracles were connected and accompanied.— καὶ, even).

Verse 29
Mark 1:29. εὐθέως, forthwith) Jesus avoided the din of a crowd.— ἦλθον, they came) Jesus, and Simon, and Andrew.— μετὰ, with) Already, after having left one home, James and John had several homes [viz., those of their fellow-disciples].

Verse 32
Mark 1:32. ὀψίας, at even) Implying the assiduity of Jesus. Comp. Mark 1:35, in the morning.— καὶ, and) specially.

Verse 33
Mark 1:33. ὅλη, the whole) the sick, the bearers of them, and the spectators.

Verse 34
Mark 1:34. οὐκ ἤφιε, He suffered not) So ch. Mark 11:16. The second aorist of the verb ἀφιέω, as Sylberg shows in his Not. ad Clenard., p. 468.— ὅτι, because) They were attempting to speak.

Verse 35
Mark 1:35. ἔννυχον, in the depth of night [a great while before day]) Day and night He was on the watch for our salvation. Hence also is evinced the eagerness of the apostles and the people: see the following verses.— προσηύχετο, He was in prayer) specially for the apostles: see following verse.

Verse 36
Mark 1:36. ὁ σίμων καὶ οἱ μετʼ αὐτοῦ, Simon and they that were with him) Already Simon is eminent among them. So Luke 8:45; Luke 9:32. It is not said, for instance, “Thomas and they that were with him.” [Comp. note (13) on Mark 1:16].

ABLa have σίμωνος (and A prefixes τοῦ). Dbc Vulg. and Rec. Text read αὐτοῦ. Only later Uncial MSS. and later Syr. Version read αὐτοῦ τοῦ σίμωνος.—ED.

Verse 37
Mark 1:37. εὑρόντες, when they had found Him) He therefore had not told them whither He was going. [When He had passed the greatest part of His years in solitude, He at length presented Himself to be beheld in public; yet still His manifestation was subject to this condition, that even then He most prudently blended secret communion with His heavenly Father along with His public intercourse with men.—Harm., p. 259].— πάντες, all) why should not we also? saith Peter.

Verse 38
Mark 1:38. ἐχόμενας, which come next in our way) According as things external, whether place or time, present themselves, so the kingdom of God introduces [insinuates] itself.— ἐλήλυθα, I have come) The first and earliest words of Jesus contain something of an enigmatical character: but by degrees He speaks more openly of Himself. He was afterwards about to speak in this way, I went out [“came forth”] from the Father.(14)
Verse 39
Mark 1:39. κηρύσσων— ἐκβάλλων, preaching—casting out) Two kinds of benefits.

Verse 43
Mark 1:43.(15) εὐθέως, forthwith) lest Jesus should seem to countenance anything derogatory to the law.— ἐξέβαλεν, made him go away) The man, when healed, was ready to remain with Jesus, and to stay away from his relatives. Adversities have the effect of transferring our affections from natural objects of affection to Christ.

Verse 45
Mark 1:45.(16) ΄ηκέτι, no longer) Christ therefore was ready to teach rather in the cities, than in the place to which the men were going out.

02 Chapter 2 
Verse 1
Mark 2:1. πάλιν, again) Comp. ch. Mark 1:21; Mark 1:29.— δἰ ἡμέρων) After some days had intervened. [It is one and the same return into the city of Capernaum, of which Mark makes mention in this place after the healing of the leper; Matthew, after the return from the region of the Gergesenes, in his ch. Mark 9:1 : it is also the same man sick of the palsy, whom Mark and Luke, after Matthew, treat of.—Harm., p. 276].

Verse 2
Mark 2:2. ΄ηδὲ, not even) Not only the house within, but not even the hall, could contain them.

Verse 3
Mark 2:3. ὑπὸ τεσσαρων, by four) He was then fall grown, though not far advanced in years: comp. Mark 2:5, Son [implying he was not old].

Verse 4
Mark 2:4. ἀπεστέγασαν) they took off the roof) out of love, without doing injury. [So faith penetrates through all obstacles (Mark 2:5) to reach Christ.—V. g.] It is probable that it was a cottage [tugurium, hut], not a large house.— ἐξορύξαντες, digging out) the ceiling, beneath the tiles of the roof, so as to make a large aperture. The people crowding in numbers, had caused great delay in reaching Christ.

Verse 5
Mark 2:5. πίστιν, their faith) So painstaking.

Verse 8
Mark 2:8. τῷ πνεύματι αὐτοῦ, in His Spirit) The prophets became cognisant of things through the Spirit of God, but not with their own spirit: Christ, with His own Spirit, which is omniscient and Divine; comp ch. Mark 8:12. Moreover, the Holy Spirit is not called the Spirit of Christ before that great Pentecost recorded in Acts 2 The conclusion therefore remains, that we are to understand the Spirit of Jesus as applying to His Divine nature, which had its dwelling in His human nature.— τὶ, why) An allusion to their Why? in Mark 2:7.

Verse 14
Mark 2:14.(17) τελώνιον, the receipt of custom) At the sea; Mark 2:13.

Verse 15
Mark 2:15.(18) ἦσαν γὰρ, for they were) The Evangelist hereby explains why he had just written, with Jesus and His disciples; for they were many.

Verse 16
Mark 2:16.(19) τὶ ὅτι) So the LXX.; Judges 11:7, etc.

Verse 18
Mark 2:18. νηστεύοντες, fasting) This seems here to imply both their custom and their actual fasting at that present time; comp. note on Matthew 9:14.

Verse 20
Mark 2:20.(20) ἐλεύσονται, shall come) This is the first intimation of His Passion.— ἐν ἐκείνῃ τῇ ἡμέρᾳ) So also the Gothic version reads. Moreover, the plural, which is substituted by some, comes evidently from Luke.(21) There is but one day of the Bridegroom being taken away; many days, of His continuing absent after having been so taken away. But the days will come, when the Bridegroom shall be taken away; and then shall they fast in that day (In some one of those days, to wit, especially on the first of them). So in Luke 17:22 the plural number is used, the days shall come; and in Luke 2:31, on that day, in the singular number, with a force having relation to that plural.

Verse 21
Mark 2:21. αἴρει τὸ πλήρωμα τὸ καινὸν τοῦ παλαιοῦ) This reading is a mean between extremes, brief, and likely to be genuine.(22) The meaning is: the new piece put in to patch up the rent, takes away with it some of the old cloth.

Verse 26
Mark 2:26. ἐπὶ, ἀβιάθαρ, under Abiathar) Ahimelech was the priest who gave loaves of bread to David; but on his being put to death for that very act, his son Abiathar presently after succeeded to him; and afterwards the priesthood of Abiathar and the reign of David were contemporary. The series of the priests was very well known among the Hebrews, and so the denomination of [the mode of marking] the age of David is taken from the priest of that day; and indeed the Evangelist mentions Abiathar, in whose time the actions of David seem to have been entered in the sacred records, in preference to Ahimelech; comp. the use of ἐπὶ, Matthew 1:11. Not unlike is the phraseology, Genesis 2:2, on the seventh day [God ended His work; we should have said, at the close of the sixth day], and ch. Mark 10:25, in the days of peleg (who was born a short while after) the earth was divided.

Verse 27
Mark 2:27 ἔλεγεν He was saying) Again beginning to address them; comp. Mark 4:21; Mark 4:24; Mark 4:26; Mark 4:30; Mark 7:20; Mark 9:1; Luke 4:24; Luke 5:36; Luke 6:5; Luke 15:11; John 1:52.— διὰ, for the sake of) An axiom. So almost similarly 2 Maccabees 5:19 : οὐ διὰ τὸν τοπον τὸ ἔθνος, ἀλλὰ διὰ τὸ ἔθνος τὸν τόπον ὁ κύριος ἐξελέξατο— ἐγένετο, was made) The origin and end of things is to be kept in view. The blessing of the Sabbath, Genesis 2:3, has regard to man.

Verse 28
Mark 2:28. ὥστε, therefore) The more obvious sense of this remarkable enigmatical aphorism is, Whatever right as regards the Sabbath any man hath, I also have. The more august sense, though one kept hidden [recondite] then, as suited to the relations in which that time stood to the whole divine scheme, is this, The end of the institution of the Sabbath is the salvation [welfare] of man as to his soul and body. The Son of Man is bound to ensure this salvation; and, in order to bring about this end, He the same has also authority over all things, and expressly over the Sabbath, inasmuch as it was made for man; and with a view to [in accordance with] obtaining this end, He regulates aright the whole use of the Sabbath.

03 Chapter 3 
Verse 1
Mark 3:1. πάλιν, again) on another Sabbath [which preceded the feast of the Passover by eight days.—Harm. p. 309]. Luke 6:6).(23)— ἐξηραμμένην, withered) not from the womb, but through disease or a wound. This is the force of the participle.(24)
Verse 2
Mark 3:2. παρετήρουν, they were watching) Obliquely and secretly. On the immediately preceding Sabbath they had heard His doctrine concerning the Sabbath.

Verse 3
Mark 3:3. λέγει, He saith) In order that the misery of the sick man might so much the more move the compassion of all.— ἔγειραι εἰς) An abbreviated expression for, arise, and go forth into the midst.

Verse 4
Mark 3:4. ἤ, or) Not to save is to destroy. The opposition between the two words is immediate and direct. To save life refers to the whole man; to do good, to a part; and so in the respectively antithetic words— ψυχὴν, life) of man; and therefore also a man’s hand,— ἐσιώπων, they were silent); Luke 14:3.— ἡσύχασάν, They had nothing to say.

Verse 5
Mark 3:5. περιβλεψάμενος, looking round) The expressions of Christ’s countenance teach us many lessons, Mark 3:34 [comp. ch. Mark 10:21; Mark 10:27].— συλλυπουμένος, being grieved) In the case of the Pharisees, their grief was malignant; Jesus grieves with holy affection, individually for individuals. Along with His just grief was combined just anger; see note Mark 3:2.— πώρωσει, the hardness) The habitual disposition of the heart renders the perception of the truth, and of its conclusions, either difficult or easy.— πωρωσις, hardness, which destroys the use of the senses, for instance, the sight and the touch. It is blindness, not to sec; hardness, not to perceive; John 12:40.

Verse 6
Mark 3:6. εὐθέως, straightway) Their hatred increased; comp Mark 3:2 at the end of the v.— ἡρωδιανῶν, the Herodians) although they perhaps had no great care for the Sabbath. Either by the order or permission of Herod, they were wishing to kill Jesus.

Verse 7
Mark 3:7. ἀνεχώρησε, He withdrew) He avoided plots against Him, and yet He did not flee to a distance, nor in a fearful spirit, for He went to the sea [The particulars which Mark in this passage, Mark 3:7-19, records, he sets forth in the regular order of the narrative, and they are to be combined with Matthew 4:24, etc. But the events which go before and follow in Mark, are parallel to the 12th. ch. of Matthew. Mark takes occasion [a handle] from the plots laid by His enemies, to record the withdrawal of the Saviour, Mark 3:7; and by that very fact, he returns in the meantime into the regular path from his digression, etc.—Harm., p. 238. The sea is mentioned in this verse; the house in Mark 3:19; and again the sea in ch. Mark 4:1. In this fashion Mark combines the histories of different times.—V. g.].

Verse 7-8
Mark 3:7-8. πλῆθος, the multitude) There were two multitudes; the one was following Him out of Galilee, the other, from most diverse quarters, was then, for the first time, coming to Jesus. The former is called a great multitude, the latter, a multitude that was great, the epitasis (increase of force, in repeating the words, see Append.) being indicated by the transposition of the noun [before the adjective, instead of as in the first instance after it: πολὺ πλῆθος— πλῆθος πολύ.]

Verse 8
Mark 3:8. ἰδυμάιας, Idumea) Therefore Esau was not altogether ‘hated’ [Malachi 1:3; Romans 9:13].— οἱ περὶ) These were Israelites living near Tyre and Sidon.

Verse 9
Mark 3:9. πλοιάριον, a small ship) Nominative.— προσκαρτερῇ, should wait on) Not merely at that time alone.— ἵνα μὴ, that not) Having thus a regard to His due convenience.

Verse 10
Mark 3:10. ἐπιπίπτειν, pressed upon) Illustrating the admirable patience and benignity of our Lord.

Verse 11
Mark 3:11. ὅταν) ὅτʼ ἂν is here joined with a past tense of the Indicative, as ὅπου ἂν, ch. Mark 6:56.

Verse 12
Mark 3:12. ἵνα μὴ φανερὸν, that not manifest) It was not yet the time, nor were they the proper heralds.

Verse 13
Mark 3:13. εἰς τὸ ὄρος, into a mountain) Apart.— οὓς ἤθελεν αὐτὸς, whom He Himself would) He had unlimited authority, and that the highest. His will was in accordance with the will of the Father [among these partly the Twelve, just mentioned, were included; partly others, for instance, Joseph and Matthias, Acts 1:23.—V. g.]— ἀπῆλθον, they came away) leaving all things.

Verse 14
Mark 3:14. δώδεκα, twelve) The characteristic notes of an apostle were, an immediate and direct call, a continuous intercourse with Christ, the being an eye-witness, the right of preaching universally [and not merely restricted to one locality], the gift of miracles.

Verse 16
Mark 3:16. ἐπέθηκε, He put upon) It is a mark of Lordship to give a surname; this He gave also to James and John jointly, Mark 3:17; but to Peter first of all before them. So in the catalogue of the twelve spies of the land of Canaan, mention is made of Joshua receiving that name instead of Hosea; Numbers 13:4-16.

Verse 17
Mark 3:17. ἰάκωβον, James) He calls to Him.— ὀνόματα, names) The plural intimates that this name applied even to each of the two separately [Vers. Germ. maintains, on the contrary, that it was only conjointly they seem to have been honoured with this surname. This is the only passage in which the surname of James and John is mentioned, whereas that of Peter occurs frequently].— βοανεργὲς, Boanerges) “Without doubt Christ by this name alludes ( בני ריגשא) to the two Scribes, who, in the Sanhedrim, were wont to sit, one on the right hand, the other on the left of the high priest, of whom the former used to collect the votes of acquittal, the latter those of condemnation, and Christ applies this judicial custom of the Sanhedrim to His spiritual kingdom;” Mellant, Sac., p. 36, 37. The etymology of the surname is somewhat differently traced out by Hiller; Onom., p. 117, 699.— ὑιοὶ βροντῆς, sons of thunder) A magnificent appellation. Thunder in Scripture is something both terrible and Joyous. So also the Gospel strikes terror into the world, and brings joy and gain to the godly. John in his mildness has, notwithstanding the hidden force of thunder, especially in his testimony as to the Godhead of Jesus Christ; comp. John 12:29; John 12:28; and in the Revelation he has written out the account of very many thunders; and he himself heard utterances of thunders, which he was forbidden to write out; Revelation 10:3-4. Hiller, in the passage quoted from him, says, “The thunder-bolt (lightning) is the son of thunder, inasmuch as it accompanies the crashing sound which proceeds from the rent clouds.”

Verse 20
Mark 3:20. [Eng. Vers. 19] ἔρχονται, they come) Jesus with His new family [This relation of Mark follows, not the order of time, but the change of places; comp. Mark 3:7; Mark 3:13; Harm. p. 311].— εἰς οἶκον “to the house,” rather than into the house; comp. Mark 3:21; Mark 3:31.

Verse 21
Mark 3:21. οἱ παρʼ αὐτοῦ, those belonging to Him) See App. Crit. Ed. ii., p. 150. The Gothic Version fram answers to περὶ and παρὰ.(25) Who these were, who belonged to Him, is clear from Mark 3:31, where the particle οὖν,(26) therefore, refers to this 21st verse, after the intervening parenthesis 22–30 has been as it were cleared out of they.— ἐξῆλθον, they went out) Their coming in Mark 3:31 followed their going out here. A table seems to have been laid at the house; see end of Mark 3:20.— κρατῆσαι, to lay hold) to put a restraint on him.— ἔλεγον, they were saying) the messengers [not the relatives] from whom his relatives heard of His earnestness.— ὅτι ἐξέστη, He is beside Himself) By this word they were attributing to Him excess of ardour, overwhelming His intellect, but it was falsely that they attributed this to Him, as Festus did to Paul; Acts 26:24, Thou art mad. Comp. by all means 2 Corinthians 5:13; comp. ιἑρεὺς καὶ προφήτης ἐξέστησαν διὰ τὸ σίκερα, Heb. שגו . Isaiah 28:7; so ὁ προφήτης παρεξεστηκὼς, Heb. משגע ; Hosea 9:7. The singular number does not admit of this being understood of the people; for although ὄχλος, a multitude, Mark 3:20 is singular, yet after an interval [between οχλος and the verb, if the latter were to be understood of the former], there always follow the pronoun and the verb in the plural.

Verse 23
Mark 3:23.(27) προσκαλεσάμενος, having called them to Him) By that very act He led them on to some degree of attention.— σατανᾶν, Satan) see Matthew 12:26, note.

Verse 26
Mark 3:26. ἀνέστη) A very suitable word; rose up, that is to say, it would be a strange thing!

Verse 27
Mark 3:27. ἐὰν μὴ— δήσῃ, καὶ τότε— διαρπάσει) A most similar construction occurs; Deuteronomy 20:5, etc.— μὴ ἀποθάνῃ καὶ ἕτερος, ἐ γκαινιε͂ ι; also Genesis 27:12; Matthew 5:25; Matthew 26:53; Matthew 27:64; Romans 11:25-26; Romans 11:35; also Mark 5:23 at the end of the verse; Luke 13:25; Luke 18:7; John 12:35.

Verse 28
Mark 3:28. τοῖς υἱοῖς τῶν ἀνθρώπων, to the sons of men) Ordinary sins are the sins of man; but blasphemy against the Holy Spirit is the sin of Satan.— καὶ αἱ βλασφημίαι) The omission of the article in some editions gives great force to the language.(28)
Verse 29
Mark 3:29. αἰωνίου ἁμαρτίας, everlasting guilt) Sin in this place denotes guilt; and everlasting sin or guilt is opposed with great propriety of language to forgiveness [It therefore carries with it the punishment consisting as well of (in) the feeling as also of (in) the penalty itself (damnation). V. g.— ἀιωνίου κρίσεως [the reading of the Rec. Text] is a gloss.(29)
Verse 31
Mark 3:31.(30) οἱ ἀδελφοὶ καὶ ἡ ΄ήτηρ αὐτοῦ) See App. Crit. Ed. ii. on this passage.(31) Mark has placed the brothers first in order, implying that the brothers had made the first move in seeking Him, and the mother followed them. [She is not, however, on that account, to be held free from all blame in the case.—V. g.] There is a similar account to be given for the order of the words in Numbers 12:1; Numbers 12:10, where Miriam, being the more prominent of the two in opposing Moses, is placed before Aaron. So Rachel and Leah, in inverse order, Genesis 31:14; Gad and Reuben, Numbers 32:6. She who was “blessed among women,” suffered less from the taint of human infirmity than others, yet she was not entirely exempt from it.— ἔξω, without) outside of that circle [“the multitude about Him”], Mark 3:32; or even outside of the house, where He was teaching.— φωνοῦντες, calling Him) with a loud voice.

Verse 32
Mark 3:32. εἶπον, they said) He Himself was well aware of it, without their telling Him.

Verse 34
Mark 3:34. κύκλῳ, in a circle round about) With the utmost sweetness.

04 Chapter 4 
Verse 1
Mark 4:1. ἤρξατο, He began) After the interruption.— παρὰ, near [by the sea side]) The words in antithesis are, near the sea, and in the sea.

Verse 3
Mark 4:3. ἀκούετε, Hearken) A word pronounced in a loud voice, in order to still the noise among the people, lest the beginning itself of His discourse should be lost [Mark especially commends the hearing of the word, Mark 4:24-25; Mark 4:33.—V. g.]

Verse 8
Mark 4:8 ἐδίδου, yielded: ἔφερεν, brought forth) The subject is ἄλλο, some:(32) comp. Mark 4:4-7.— ἀναβαίνοντα, springing up) above all obstacles.

Verse 9
Mark 4:9. ἔλεγεν, He said) Frequent pauses are interposed in the case of the weightiest discourses like this: Mark 4:13; Mark 4:21; Mark 4:24; Mark 4:26; Mark 4:30.

Verse 10
Mark 4:10. οἱ περὶ αὐτὸν, they that were about Him) Who enjoyed the privilege of the first admission to His presence: ch. Mark 3:34.

Verse 11
Mark 4:11. ἔλεγεν, He said) With hearty good-will [with real pleasure].— ἔξω, without) outside of the circle of genuine discipleship. [In antithesis to Mark 4:10 (They that were about Him with the twelve).—V. g.]— γίνεται) Fall to [are done as concerns] them as parables.

Verse 12
Mark 4:12. ἵνα, that) They already before saw not, Matthew 13:13. Now there is added [to their voluntary blindness] divinely—sent judicial blindness.— ἵνα, so that: LXX. Genesis 22:14.— καὶ ἀφεθήσεται αὐτοῖς τὰ ἁμαρτήματα, and their sins should be forgiven them) This is the true healing, spoken of Matthew 13:15; Psalms 103:3.

Verse 13
Mark 4:13. οὐκ οἴδατε, do ye not know) Jesus marks with reproof the question of the disciples.— καὶ πῶς, and how then) The parable concerning the seed is the primary and foudamental one [the foundation of all the others].— πάσας, all) constituting and comprising the perfect doctrine of Christ.

Verse 14
Mark 4:14. ὁ σπείρων the sower) Christ is the sower. Peter, Paul, and others, sow the seed of Christ, and are servants of Christ.

Verse 15
Mark 4:15. ὅπου σπείρεται ὁ λόγος, where the word is sown) This clause is rather to be connected with what follows.— εὐθέως, immediately) Satan’s most favourite time for lying in wait.— ἐν ταῖς καρδίαις, in their hearts) This means more than into their hearts.

Verse 16-17
Mark 4:16-17. εὐθέως, immediately) Great changes can take place in the soul very speedily.

Verse 19
Mark 4:19. αἱ περὶ τὰ λοιπὰ ἐπιθυμίαι, the lusts of other things) the pleasures of life, in Luke 8:14 : in one’s mode of living, loves, tastes for literature, etc.— εἰσπορευόμεναι, entering in) He who hath received the word of God, ought to see, lest the cares of the world wax strong upon him, and take more violent hold, than even before, of his new-born expansion of soul and his mental affections, which have been rendered more enlarged by means of the word of God.— γίνεται, it becometh) viz. the word.

Verse 20
Mark 4:20. ἓν, the one) Accusative.(33)
Verse 21
Mark 4:21. καὶ, and) Mark 4:24 is closely connected with Mark 4:20, and those that go before: therefore also this comes in between parenthetically; comp. Luke 8:16. In this sense, the earth covers for a considerably long time the seed committed to it; whereas you, on the contrary, ought to put forth into action the power of the word, which you have heard, immediately upon hearing it.— ὁλύχνος, a candle [torch-light]) So also Christ comes, together with His Gospel, as the true light. And a man himself ought to be, not the bushel, but the candlestick; comp. Luke 8:16-18.— κλίνην, a couch [not as Engl). Vers., (34) (35)(36)(37)) where food is taken.

Verse 22
Mark 4:22. οὐ γὰρ ἐστί τι κρυπτὸν— οὐδὲ ἐγένετο ἀπόκρυφον, for there is nothing hidden—nor has anything become concealed) There is a difference both in the verbs is, implying that it was so naturally, and has become, implying intentional concealment, and also in the nouns [adjectives] used; comp. κρυπτὰ, 1 Corinthians 4:5, and ἀπόκρυφοι, Colossians 2:3;(38) to which corresponds the difference which is made in the corresponding antithesis, between φανερωθῇ, be manifested, and ἔλθῃ εἰς φανερὸν, come to be manifested; the former referring to manifestation by constraint, the latter to manifestation of its own accord, when it is ripe for manifestation. Therefore the former sentence can be understood of what is bad, the second sentence of what is good. This axiom holds good of the things in nature, of the feelings and actions of men, whether good or bad, in a natural condition or in a spiritual condition; as also of the divine mysteries.— ἐγένετο, has become [“was kept,” Engl. Vers.]) The subject is τὶ, anything, to be repeated from the previous sentence: the predicate is, hidden out of sight, ἀπόκρυφον.— ἔλθῃ, come) of its own accord; comp. John 3:21. This is done in successive stages in this present order of things; and it shall be done fully, when the light shall make manifest all secrets on the last day; 1 Corinthians 4:5.

Verse 23
Mark 4:23. εἴ τις, if any man) Therefore it is not every one that hath them.

Verse 24
Mark 4:24. βλέπετε τί ἀκούετε, See [take heed], what ye hear) The seeing organ, which is the more noble sense, directs and modifies the impressions of the hearing: it is the eye, not the ear, that can move itself.— τί, what) We are hearing the word, which is the word of God; account that as a high privilege: Or else the what is to be resolved into the how of Luke: see to it, what kind of a hearing you render to the word.— ἐν ᾧ μέτρῳ, with what measure) The measure alluded to is the heart, with its capabilities, desires, anxiety to impart blessings received to others, and obedience.— προστεθήσεται, it shall be added [more shall be given]) That ye may be not only hearers, but partakers.— τοῖς) as concerns the hearers;(39) comp. on Romans 2:8, as respects such datives. [Engl. Vers. makes the dat. follow προστεθ., “more shall be given to you that fear.”]

BCDGL δc Vulg. omit it. However A, with Rec. Text, supports it.—ED.

Verse 26
Mark 4:26. ἄνθρωπος, a man) With this man God and Christ are compared, with a view to describe the several ages and grades [stages of progress] of the whole Christian Church; comp. Mark 4:29.

Verse 27
Mark 4:27. καθεύδῃ καὶ ἐγείρηται, should sleep and rise) With these two verbs are connected by Chiasmus [See Append.] the nouns night and day [sleep referring to night; rise, to day]. Moreover, sometimes night is wont to be put before day, as in Genesis 1 [The evening and the morning were the first day, Mark 4:5].— οὐκ οἶδεν αὐτὸς, he knoweth not himself) After the safeguards of grace have been conferred on men, God leaves them in some measure to themselves. Yet this clause may be made to refer to the believing man himself; and then, of its own accord, in Mark 4:28, is opposed to man’s care, not to the cultivation of the earth.

Verse 28
Mark 4:28. αὐτομάτη, of its own accord) This is not to the exclusion of cultivation of the land, the rain from heaven, and the sun’s beams. [But there is also intimated a freedom of increasing and growing, either in good or evil, granted by the Lord of the land to the man.—V. g.]— χόρτον, the blade) the grass-like young shoot; so in the commencement spiritual virtues [graces] are scarcely to be distinguished from natural ones.— εἶτα, then next) Marvellous is the process of the successive increase: this shall hereafter be made manifest.

Verse 29
Mark 4:29. παραδῷ, shall have yielded) this also of its own accord [Mark 4:28]. Supply itself.— εὐθέως, immediately) As before he did not put in the sickle too soon, so now he does not put it in too late.— ἀποστέλλει, He sendeth) An abbreviated expression for, He sendeth, viz. men furnished with a sickle: for ἀποστέλλεσθαι is properly applied to a living person [agent].

Verse 30
Mark 4:30. τίνι ὁμοιώσωμεν, whereunto shall we liken) The plural; comp. John 3:11.

Verse 31
Mark 4:31. ὡς κόκκον, as a grain) viz. let us compare [Mark 4:30] it.(40)— ΄ικρότερος) less.

Verse 31-32
Mark 4:31-32. ὅταν σπαρῇ, when it has been sown) This clause, being placed twice, exactly defines that time when the grain ceases to be small, and begins to become great in size. In Mark 4:31, the emphasis in pronunciation is to be laid on the when, and in Mark 4:32, on the words, it has been sown.

Verse 33
Mark 4:33. καθὼς ἠδύναντο ἀκούειν, according as they were able to hear) They did not admit in their then state to have the truth more openly spoken to them.

Verse 35
Mark 4:35. ἐν ἐκείνῃ τῇ ἡμέρᾳ, on that day) See App. Crit. Ed. ii. on this passage. The pronoun ἐκείνῃ, that, does not denote precisely that day on which the Saviour put forth the parables of the sower and the rest of the parables, as Grotius, besides other commentators, acknowledge; but, with less definiteness, is to be referred to a day marked in the former course of this gospel, namely, ch. Mark 2:1. So Judges 13:10, ביום, LXX. ἐν ἡμέρᾳ, or, as it is better read in the Cod. Alex. τῇ ἡμέρᾳ ἐκείνῃ. So Matthew 24:48, ὁ κακὸς δοῦλος ἐκεῖνος.(41) And indeed Mark applies ἐκεῖνος in various senses; see notes ch. Mark 2:20, Mark 13:24. As to the time of this voyage, comp. Harmon. Evang. § 49.

Verse 36
Mark 4:36. παραλαμβάνουσιν, they take Him with them) i.e. they to whom the ship belonged took Him with them to cross the lake.— ὡς ἦν, as He was) Without any sumptuous preparation [or equipment]; Matthew 8:20. So the LXX., ὥς ἐστιν, and ὡς ἦσαν, 2 Kings 7:7.— πλοιάρια, little ships) and in them men.— μετʼ αὐτοῦ, with Him) with Jesus.

Verse 37
Mark 4:37. ααῖλαψ) i.e. κίνησις νεφῶν καὶ ταραχὴ μετὰ εὐδίαν, κ. τ. λ., An agitation and commotion of the clouds after a calm [fair weather].—Eustathius.— ἐπέβαλεν, dashed into) viz. dashed themselves into.

Verse 38
Mark 4:38. πρύμνῃ, the stern) where the helm is.— τὸ προσκεφάλαιον, the pillow) This was a part of the ship, as one may infer from the article; it was of wood, as Theophylactus observes. See Heupel. on this passage.— οὐ μέλει σοι, it is not the case, is it? that thou hast no care) The Lord is not moved to anger at their praying in a rather unseasonable [importunate] manner.

Verse 39
Mark 4:39. σιώπα, be silent) cease from roaring.— πεφίμωσο, be still) cease from violence [i.e., the σιώπα refers to the noise; πεφίμωσο, to the furious violence of the waves].— γαλήνη, a calm) of the sea; which, under other circumstances, would have continued in a troubled state even after the wind had lulled.

Verse 40
Mark 4:40. οὐκ, not) His expression subsequently was, not yet [Do ye not yet understand?] Matthew 16:9. The not simply implies negation; the not yet implies that they already before had had good grounds afforded them for believing.

05 Chapter 5 

Verse 1
Mark 5:1. τῶν γαδαρηνῶν, of the Gadarenes) Gadara, a city of Grecian origin [or Greek-like], subject to the Jews; wherein it may be inferred that many Jews dwelt, from the fact that our Lord came to them. [Doubtless it had the same port in common with Gerasa or Gergesa.—V. g.]

Verse 2
Mark 5:2. εὐθέως, immediately) However, the man was preserved from casting himself into the sea as the swine did.— ἐν, in) The particle contains the emphasis of the clause.

Verse 3
Mark 5:3. κατοίκησιν, dwelling) The dwellers among the tombs were of various descriptions. See Mark 5:5.

Verse 5
Mark 5:5. ὄρεσιν, in the mountains) in solitary places. Mountains were in the locality, as we find in Mark 5:11.— ἑαυτὸν, himself) In the case of the possessed, even the natural and proper love of self [law of self-preservation] is in abeyance.

Verse 6
Mark 5:6. ἔδραμε, ran) A specimen and foretaste of the Lordship of Christ. The man possessed ran in spite of the demons, as may readily be supposed.

Verse 7
Mark 5:7. ΄ή με βασανίσῃς, do not torment me) Whilst the demon is being tormented, the man possessed is tormented, and yet he [the latter] is set free. The demon deprecates either the expulsion itself, or a second tormenting added to the expulsion.

Verse 8
Mark 5:8. τὸ) The language is so framed, as if it were of only one demon; and Mark 5:13; Mark 5:9, imply there were many demons, who rendered obedience to one superior, as a legion does to its commander. That one alone, and pre-eminently, seems to maintain a continual and uninterrupted connection with his own legion, inasmuch as they are comprehended under his own name.

Verse 9
Mark 5:9. λεγεὼν, Legion) An appellation by Synecdoche [see Append., the genus for the species]. There was one principal leader among them, and the rest were conjoined with him, constituting thus the legion: and this, whether he had previously borne this Latin name, before that he entered this man, or then first assumed it.— πολλοί ἐσμεν, we are many) Luke affirms this in his own words [not in the man’s or the demon’s], ch. Mark 8:30. If in one nest [dwelling] there can be so many, how many there must be in the whole aggregate throughout the World! [Mere number in itself does not produce protection (patronage).—V. g.]

Verse 10
Mark 5:10. παρεκάλει, he besought) The singular number; the plural occurs in Mark 5:12.— χώρας, the country) which they loved, and were then dwelling in. [And so, therefore, being acquainted with the men of that country, they were meditating to inflict the more injury by means of their acquaintance with them.—V. g.] But it is marvellous that they did not avoid the locality in which the Messiah, the destroyer of their power, was sojourning.

Verse 12
Mark 5:12. πάντες, all) with one consent.

Verse 13
Mark 5:13. εὐθέως, forthwith) He did not require to deliberate in any case.— ὡς δισχίλιοι, about two thousand) The name legion implied a number exceeding this.

Verse 14
Mark 5:14. ἀνήγγειλαν, announced it) to those to whom the swine had belonged, in the city and in the fields [the country].

Verse 15
Mark 5:15. καθήμενον, ἱματισμένον, σωφρονοῦντα, sitting, clothed, in his sound mind) whereas previously he had been without rest, clothes, and the use of his reason. Those who had witnessed the miracle may have given him the clothes. He put forth and showed his possession of reason in his actions.— τὸν λεγεῶνα, the legion) This name seems to have been known in that locality, and to have kept the inhabitants in a state of fright. For there is not any other apparent cause why this appellation, which describes the fact as they found it, should be repeated.(42)
Verse 18
Mark 5:18. ΄ετʼ αὐτοῦ, with Him) The cross had allured the man by its sweetness from his own relatives. The powerful influence of Jesus had possession of him. [And so now on that account he had it in his power to be of the greater use to his relatives.—V. g.]

Verse 19
Mark 5:19. τοὺς σοὺς, thine own people) implying the obligation by which we are bound towards relatives.— ἀνάγγειλον, announced) There is a time for speaking; see Mark 5:30 and following verses; and also a time for being silent, Mark 5:43.— ὁ κύριος, the Lord) Jesus; comp. Mark 5:20 [‘Jesus.’]

Verse 20
Mark 5:20. κηρύσσειν, to publish) So they [the people of that country] were not without a testimony among them to the glory of God; although Jesus, by their own request [Mark 5:17], went away quickly.— ἐν τῇ) not merely in his own home, which had been all that Jesus had desired him to do; Mark 5:19.

Verse 22
Mark 5:22.(43) ἰάειρος, Jairus) At the time that Mark wrote this, Jairus and his daughter might still have been found in Palestine. It is a strong proof of the truth of the Gospel, that the very proper names are given in the Evangelist’s narrative.(44)— ἰδὼν, when he saw) having beheld the majesty of Christ.

Verse 23
Mark 5:23. ἐσχάτως ἔχει, is at the point of death) It was great faith which impelled Jairus to leave her when just breathing her last.— ἵνα, that) This being put in recitative style, shows what was the mental feeling [intention] which led Jairus to mention the sickness of his daughter. [Eng. Ver. loses the beauty of the abrupt ἵνα, by inserting, I pray thee.]

Verse 29
Mark 5:29. ἐξηράνθη ἡ πηγὴ, the fountain was dried up) It not merely decreased. There was the highest degree of instantaneous soundness and health.

Verse 30
Mark 5:30. ἐπιγνοὺς, perceiving) Faith even acts.— ἐξελθοῦσαν, had gone out) A magnetic power.

Verse 33
Mark 5:33. φοβηθεῖσα, fearing) Sometimes fear follows close upon a good action, which very fear subsequently the goodness of the Lord removes; Matthew 26:10.— εἶπεν, told) publicly; Luke 8:47; after having laid aside all unseasonable shame because of her disease.— πᾶσαν, all) Rightly done!

Verse 34
Mark 5:34. ὓπαγε εἰς εἰρήνην, go in peace [lit. into peace]) comp. Luke 7:50, note.— ἴσθι, be) permanently so. After her long continued misery, the benefit conferred is a lasting one.

Verse 35
Mark 5:35. ἀπὸ, from) The house of the ruler of the synagogue.— τὶ ἔτι, why any further) This is a strong affirmation of the fact of the daughter being dead. They suppose the ruler’s efforts to be vain and out of place.— σκὺλλεις, thou troublest) This verb is properly used of the trouble attending a journey; Luke 7:6; Luke 8:49. Herodian employs it of the difficult [severe] conveyance of captives, and of the setting out of an army. The walkings about of Jesus were then a perpetual σκυλμὸς, trouble [harass].— τὸν διδάσκαλον, the Master) There were therefore disciples of Jesus in the family of Jairus, and Jesus was the Teacher of the ruler of the synagogue.

Verse 36
Mark 5:36. λαλούμενον, that was spoken) as it were privately.

Verse 37
Mark 5:37. τὸν ἀδελφὸν, the brother) Mark wrote his Gospel not long after the Ascension, at the time when the memory of James, who had been beheaded, was still fresh in the disciples’ minds, so that he was better known than even John himself.

Verse 38
Mark 5:38. ἀλαλάζοντας, them that chanted the funeral dirge) in order to diminish and soothe the sorrowful thoughts of the mourners.

Verse 40
Mark 5:40. κατεγέλων, they began to laugh Him down) with sorrowful laughter, free from insolence.— ἐκβαλὼν, having put out) Marvellous authority in a house, as one would have thought, judging externally, with which He had no connection. In reality there was in the house its true Lord.— τὸν) Therefore there were present three disciples, and three of the family, not more; comp. Mark 5:43.

Verse 41
Mark 5:41. ταλιθὰ κοῦμι, Talitha Cumi) Peter had remembered the precise words used by the Saviour; and it was from his mouth [dictation] that Mark is said to have written. Talitha was used but once; for Jesus, in raising the dead, did not employ Epizeuxis [repetition of the same word; see Append.], Luke 7:14; John 11:43. For His power was always instantaneous in its effect; comp. Numbers 20:11.— σοὶ λέγω, I say unto thee) This is not contained in Talitha Cumi, and yet it is with truth added.

Verse 42
Mark 5:42. εὐθέως, straightway) It was not by degrees that at last she regained her consciousness.— γὰρ, for) She returned to the state consonant to her age.— δώδεκα, twelve) comp. Mark 5:25. It was at one and the same time the woman was healed [of the issue of twelve years’ standing] and the girl [of twelve years] was raised to life; the one having begun life at the same time that the other had begun her misery.

Verse 43
Mark 5:43. διεστείλατο, He prohibited strictly) [The crowd, no doubt, who were not unacquainted with the fact of the girl’s death, might have both known the miracle, and published it for the glory of GOD.—V. g.— φαγεῖν, to eat) She was by this time alive and well, and not needing any medicine.—V. g.]

06 Chapter 6 

Verse 1
Mark 6:1.(45) ἀκολουθοῦσιν, follow) Although they were not all admitted to see the raising of Jairus’ daughter.

Verse 2
Mark 6:2. γενομένου, having come) When the arrival of Jesus had taken place not very long before.— πόθεν— δοθεῖσα, whence—given) But indeed He is Wisdom itself.— καὶ δυνάμεις) Understand τι, what [are also these mighty works]? how [has He been enabled to do them]?

Verse 3
Mark 6:3. ὁ τέκτων) Son of the carpenter, or even Himself a carpenter; for they add, the Son of Mary, in antithesis to the Son of the carpenter. [He Himself therefore toiled at that kind of labour, which was corresponding to His spiritual work; Zechariah 6:12.—V. g.]

Verse 4
Mark 6:4. πατρίδι, country) in which there are many ties of relationship.— συγγενέσι, relatives) having many houses [each one having his own house or family].

Verse 5
Mark 6:5. οὐκ ἠδύνατο, He could not) That is, mighty works could not be done, because the men were incapacitated [for the benefit through unbelief].— ὀλίγοις, a few) implying the quantity.— ἀῤῥώστοις, infirm) implying the quality.

Verse 6
Mark 6:6. κύκλῳ, in a circle round) Yet Jesus conferred a benefit on His own country.

Verse 7
Mark 6:7. ἤρξατο, began) After that they had made some progress.— δύο δύο, by two and two) six pairs; Matthew 10:2-3.— καὶ, and) The rest of His instructions are evident from Mark 6:12-13.

Verse 8
Mark 6:8. ἵνα, that) That they might be unencumbered, unrestrained, and free [comp. note on Matthew 10:10].

Verse 8-9
Mark 6:8-9. παρήγγειλεν) Mark uses this verb with a threefold construction in this passage; παρήγγειλεν— ἵνα μηδὲν αἴρωσιν— ἀλλʼ ὑποδεδεμένους (viz. εἶναι·)— καὶ μὴ ἐνδύσησθε. So also the construction is varied in ch. Mark 12:38, θελόντων περιπατεῖν καὶ ἀσπασμούς; where the infinitive and the accusative are joined.

Verse 13
Mark 6:13.(46) ἐξέβαλλον, they began casting out) The demons, without doubt, bore their expulsion by the disciples with more vexation than that by the Lord Himself.— ἤλειφον ἐλαίῳ, anointed with oil) This anointing differed widely from that anointing which is called extreme unction. They did not carry oil about with themselves, as Mark 6:8 proves; but found and used it at the houses of the sick. The miracle was on that account the more unequivocal.

Verse 14
Mark 6:14. φανερὸν, manifested [spread abroad]) Jesus had not come to be known by many before that John’s death became known, otherwise they would not have supposed Him to be John. This observation is to be marked in opposition to those who extend the length of the times after the baptism of John too much.— γὰρ, for) Except for the public rumour, Herod would not have known of Him. A palace is generally late in hearing of spiritual news.— ἔλεγεν, he said) The plural is given in Luke 9:7, and the circumstances of the case even in Mark require that number; for there are enumerated the opinions of men concerning Him, one of which in particular above the rest is indicated in fine in Mark 6:16, as having seemed probable to Herod. Therefore the parenthesis, if it be desirable to mark one before φανερὸν, ought to close, not at αὐτοῦ, but at προφητῶν, Mark 6:15, so that the ἤκουσεν of Mark 6:14 should be evidently resumed in the ἀκούσας of Mark 6:16. Nor should Mark thus be said to ascribe to Herod twice, although to others not even once, the opinion which Herod received from others, especially inasmuch as Herod was more in doubt than the others. Therefore either ἔλεγον,(47) they were saying, ought to be read; or else ἔλεγεν, he said, does not refer to Herod; but the participle [one] saying is to be supplied in an indefinite sense to that verb, as φησὶν, said one, is often used, viz. ὁ εἰπὼν, one saying [the sayer] being understood. See on Chrysost. de Sacerd., p. 477; Glass. Can. 23, de Verbo; and Hiller, Syntagm., p. 325.

The Germ. Vers. does not follow the observation of the Gnomon in this place, but the margin of both editions, preferring the reading ἔλεγεν.—E. B.

Verse 15
Mark 6:15. ἄλλοι, others) The variety of human opinions on Divine subjects is astonishing. It is of some benefit to the disciples to know it, ch. Mark 8:28; but it rather agitates than benefits Herod. However great be that variety, yet often the truth lies outside of it.

Verse 16
Mark 6:16. ἀκούσας δὲ, but having heard) This is repeated from Mark 6:14.

Verse 19
Mark 6:19. ἐνεῖχεν) had an inward grudge towards him.

Verse 20
Mark 6:20. ἐφοβεῖτο, feared) Holiness makes a man an object of reverential awe. John did not fear Herod.— εἰδὼς, knowing) This affords an argument for the truth of religion: the fear of the bad, and their reverence towards piety. [He did not, however, recognise him as a prophet. The estimate formed by men of the world does not reach to the main turning point of the truth. Judas himself, when now overwhelmed by the mists of despair, did not call Jesus the Christ, but the innocent blood.—V. g.]— συνετήρει, was guarding him [but Eng. Vers. observed him]) against Herodias.— πολλὰ— ἤκουε, many things—heard) And yet Herod was not a pious man.

Verse 21
Mark 6:21. γενεσίοις) γενέσια, This is the genus: γενέθλια, the species. The latter denotes properly a birth-day feast [or celebration]; the former, any anniversary feast-day whatever; for instance, the anniversary of entering on a kingdom.— μεγιστᾶσιν, the great men) of the palace and of the court.— χιλιάρχοις, chief captains) of his soldiery.— τοῖς πρώτοις, the nobles) in provincial posts.

Verse 22
Mark 6:22. ὁ βασιλεὺς τῷ κορασίῳ, the king unto the damsel) An antithesis.

Verse 25
Mark 6:25. ΄ετὰ σπουδῆς) promptly.— θέλω [I will] I wish) Boldness of speech.

Verse 27
Mark 6:27. σπεκουλάτωρα, an executioner) This word is derived from “specula,” a look-out, a watch-tower. The Speculators executed capital punishments: Sen. l. 1, de ira, c. 16.

Verse 29
Mark 6:29. πτώμα) So נבלה of the prophet [Urijah], Jeremiah 26:23, Lat. cadaver. The body of the Saviour is not so termed.— ἐν μνημείῳ, in a tomb) perhaps that of his father, in which it was natural for him to be laid, as his own. Jesus Christ, the Prince of Life, was laid in the sepulchre of another.

Verse 30
Mark 6:30. συνάγονται, gather themselves) together.— οἱ ἀπόστολοι, the apostles) an appropriate appellation in this place.— πάντα, all things) The distribution of the all things follows, viz. both what—and what ( ὃσα— καὶ ὅσα). A most noble narration.

Verse 31
Mark 6:31. ὑμεῖς αὐτοὶ, ye yourselves) also. Often the Saviour betook Himself alone to solitude: now He says, Do ye also seek solitude [a desert place].— ὀλίγον, a little while) Solitude and intercourse with others should be blended together by the godly.— ἦσαν, they were) They did not always come and go together.

Verse 33
Mark 6:33. προῆλθον, outwent [got before]) by various ways.— συνῆλθον, came together) in one place.

Verse 34
Mark 6:34. ἤρξατο, He began) afresh, as if He had not taught them previously. There is need of real compassion, to enable one to teach; and compassion is the virtue of a good teacher.

Verse 35
Mark 6:35. πολλῆς, jar spent) Matthew 20:1, etc.

Verse 36
Mark 6:36. κύκλῳ, in a circle round about) For there was not a sufficiency of food for them in merely one or two of the adjoining districts and villages.

Verse 37
Mark 6:37. ἀγοράσωμεν, are we to buy) The disciples intimate, by this question, that there is on their part no want of the will, both to give their exertion in going away, and their money, as much as they had, in buying what was needed; but what is wanting is the ability to satisfy such a multitude. Therefore, in their question, they fix on the sum two hundred denarii,(48) not so much according to the supply which was in their purse at the time, as according to the number of the multitude. See what can be elicited from the data furnished to us: 5000 men is to 200 denarii, as one man is to 1/25th of a denarius, i.e. about half of a German kreuzer (halfpenny). We have, besides the argument of changing the old money [mintage] into new, that expression of John 6:7, “that every one of them may take a little” especially at that time of year, about the Passover, John 6:4, when the price of provisions is usually higher; we have also the rational computation of the disciples, whereby in contrast on the opposite side is illustrated the omnipotence of our Lord. The sum of 200 zuzœi, or denarii, was among the Hebrews very frequent in the case of a dowry or fine: but this does not oppose the analogy of the 200 denarii and 5000 men.

Verse 40
Mark 6:40. ἀνέπεσον, they sat down) A proof of faith on the part of the people.

Verse 41
Mark 6:41. πᾶσι, all) All partook even of the accompaniment, the fish: even of it also remnants were left, Mark 6:43; [which, as a fish consists of very different parts, is therefore less intelligible to mere reason, than the multiplication of the bread.—V. g.]

Verse 45
Mark 6:45. πρὸς βηθσαϊδὰν, to Bethsaida) This was the terminus, not of their whole voyage, but in part, until Jesus was about to come to them.

Verse 48
Mark 6:48. εἶδεν, He saw) And yet He did not come to them, before that it was the full [proper] time.— ἤθελε, was wishing [would have]) Comp. Luke 24:28.

Verse 52
Mark 6:52. γὰρ, for) They ought to have inferred from the miracle of the loaves as to [His power also over] the sea. The more exercised that faith is, the more it becomes accustomed to the spectacle of [to seeing and discerning] the marvellous works of God. [Comp. Matthew 14:33.]— ἦν γὰρ, for was) Not only is that particular time denoted, but the habitual state of their heart during their then pupillage [early training].

Verse 53
Mark 6:53. προσωρμίσθησαν, they drew to the shore) promptly.

Verse 55
Mark 6:55. ἐπὶ τοῖς) The dative: in beds, as they had been lying.

Verse 56
Mark 6:56. [ ἐν ταῖς ἀγοραῖς, in the streets [or the fora]) where they would have the greater certainty of meeting Him, and where the greatest number might obtain relief at once.—V. g.]— κἂν) This particle is compounded here, not of καὶ and ἐὰν, as it is usually, but of καὶ and ἂν, as in 2 Corinthians 11:16. Comp. note on Chrys. de Sacerd., p. 459.— ἅψωνται, they might touch) after the example of the woman with the issue of blood: ch. Mark 5:27.— αὐτοῦ) τοῦ κρασπέδου.

07 Chapter 7 

Verses 1-5
Mark 7:1-5. οἱ φαρισαῖοι— ἰδόντες τινὰς τῶν μαθητῶν αὐτοῦ κοιναῖς χερσὶ— ἐσθίοντας ἄρτους ( οἱ γὰρ— κλινῶν) ἔπειτα ἐπερωτῶσιν αὐτὸν οἱ φαρισαῖοι, κ. τ. λ.) The construction of the language is pendent: from not observing which, some inserted ἐμέμψαντο after ἄρτους. But the whole period, extended by the parenthesis, is sustained by the verb ἐπερωτῶσιν. For the verb is either repeated at the end of the parenthesis, Acts 2:8; Acts 2:11; 1 Corinthians 8:1-4; Judges 9:16; Judges 9:19; 2 Samuel 21:2-4; 1 Kings 8:41-42; or it is then in fine [and not till then] set down, as in this passage, and Ephesians 3:1; Ephesians 3:14, and the connection is marked by the particles καὶ, δὲ, οὖν, and in this passage by ἔπειτα.(49) Very similar is the section of Gregory Thaumaturgus, which we shall give in a more contracted form than the original: κατορθοῦται ἡ ψυχὴ, ἵνʼ ὥσπερ ἐν κατόπτρῳ ἑαυτὴν θεωρήσασα ( τὸ ἄλογον, καὶ πάλιν τὸ λογικὸν, κ. τ. λ.) ειτα ταῦτα ἐν αὐτῇ κατανοήσασα, τὰ μὲν χείρονα εκβαλλοι, τὰ δὲ ἀγαθὰ εκτρεφοι. See Paneg. on Orig., p. 70, etc., ed. Stutgard.—[ ἀπὸ ἱεροσολύμων, from Jerusalem) The Passover had been celebrated there.—V. g.]

Verse 2
Mark 7:2. τοῦτʼ ἔστι, that is to say) The Evangelist adds an interpretation, as in Mark 7:11, ch. Mark 5:41, etc.; himself not regarding unwashed hands as defiled.

Verse 3
Mark 7:3. πυγμῇ) πυγμὴ, the fist.— πυγμῇ, עד הפרק, up to the wrist. See Lightf.— παράδοσιν, the tradition) Its correlative is παρέλαβον, they have received, Mark 7:4.

Verse 4
Mark 7:4. ξεστῶν, pitchers [larger vessels]) Whence the contents are emptied into the cups.— κλινῶν, [tables, Engl. Vers.] couches) which were used by persons in reclining to eat at table.

Verse 5
Mark 7:5. ἐπερωτῶσιν, ask Him) The Pharisees were always giving their whole zeal to mere questionings.— περιπατοῦσιν, walk) הלך is often found in this sense among the Hebrews.

Verse 6
Mark 7:6. ὑποκριτῶν, hypocrites) Indeed, we may derive from this passage a definition of hypocrisy. These Pharisees were a sample of hypocrites in general.

Verse 8
Mark 7:8. ἀφέντες, laying aside) The antithetic word to hold. The terms akin are, to reject, Mark 7:9, and to make of none effect, Mark 7:13.— τὴν ἐντολὴν the commandment) The commandment is one, even as virtue is one and uncompounded; as opposed to the multiplicity of traditions.— τοῦ θεοῦ— τῶν ἀνθρώπων, of God—of men) An evident antithesis.— βαπτισμοὺς ξεστῶν, the washings of pitchers) worthless petty observances.

Verse 9
Mark 7:9. καλῶς ἀθετεῖτε, full well ye reject) הטיב, for which the LXX. have κακῶς, i.e. it is well said, when it is so said [It is a true saying that ye, etc.] Just as a true picture of a conflagration is well done. And also they had supposed they were doing well in doing so.— ἵνα, in order that) This is a true accusation against them, although the hypocrites did not think that this was their own intention.

Verse 10
Mark 7:10. ΄ωσῆς, Moses) by Divine direction.

Verse 13
Mark 7:13. ἧ παρεδώκατε, which ye have delivered) Ye have made into a tradition what was a mere custom among the ancients.

Verse 14
Mark 7:14. ἀκούετε, hearken) An admonition salutary to all, in opposition to the prejudice which is most hostile to true Divine worship.

Verse 16
Mark 7:16. εἴ τις ἔχει, if any man have) Few of them comprehended what He had said. See verses following.

Verse 18
Mark 7:18. ἔξωθεν, from without) This is added for the sake of explanation.

Verse 19
Mark 7:19. καθάριζον) not polluting, but purging, whilst the wholesome nutriment remains, and the mere refuse so purged away goes out.

Verse 22
Mark 7:22. πλεονεξίαι) πλεονεξία, πλεονέκτης, πλεονεκτέω, as involving the comparative by implication, denote a kind of mean between theft and rapine, viz., when you aim by various artifices to effect, that your neighbour of himself, but with injury to himself, may unwittingly or unwillingly offer, concede, and assign to you some possession which it is not right you should receive. Yet it approaches nearer to theft, and is more opposed to rapine or open violence; and it is a sin chiefly characteristic of the rich, as the two former are sins of the poor; 1 Corinthians 6:10; 1 Corinthians 5:10.— ἀσέλγεια) a diffuse wantonness [lasciviousness] of mind. Comp. the Syr(50) Version. This and an evil eye are contrary to the ninth and tenth commandments.— ὀφθαλμὸς πονηρὸς, an evil eye) envy and joy at the misfortunes of others.— ἀφροσύνη, foolishness) under which they were labouring, who are refuted in this passage: with this comp. Ye fools, Luke 11:40. This is the reason why foolishness is placed last of all, inasmuch as being that which renders even all the rest incurable. Human corruption has its seat not merely in the will [but in the understanding also. Comp. Mark 7:18.]

Verse 23
Mark 7:23. πάντα, all things) O how impure is the fountain of our heart!

Verse 24
Mark 7:24. ΄εθόρια) the common boundaries.— οὐδένα, no man) For He was still within the borders of the land of Israel.(51)
Verse 25
Mark 7:25. ἀκούσασα, having heard) If faith could thus be originated by a mere rumour, how much more ought it to be by a text of Scripture, even though but a short one!— γὰρ, for) Referring to the words, He could not be hid, Mark 7:24. Jesus put Himself in her way, along with the help He meant to give her: but He so controlled the affair, that He seemed to have acted as He did towards this Grecian woman, as it were fortuitously, whereas He had undertaken this whole journey for her sake. Comp. Matthew 18:12.— τὸ θυγάτριον, young daughter) Boys also are capable of being the subjects of demoniacal possession, ch. Mark 9:21; Mark 9:24 : as also heathens.

Verse 26
Mark 7:26. ἑλληνὶς, a Greek) The term being taken in a wide sense.— συροφοίνισσα τῷ γένει) Clemens Al., in Protrept., makes mention of τῶν τὴν φοινίκην σύρων κατοικούντων. Tertullian mentions Syrophœnice: see ad Marcion: also Justin M. against Trypho. Juvenal speaks of Syrophœnix udus, The feminine φοίνισσα, which Herodian has, is formed on the same analogy as κρῆσσα, λίβυσσα, θρᾷσσα, κίλισσα.—[ τὸ δαιμόνιον, the demon) that unclean spirit which had taken possession of the girl.—V. g.]

Verse 27
Mark 7:27. ἄφες πρῶτον, let first) He does not give her a decided denial; He seems to mark to her the fact, that she is unseasonably importunate.— χορτασθῆναι, be filled) It would have been to derogate from the rights [privileges] of the Jews, had Jesus bestowed more time on the Gentiles.—[ οὐ γὰρ καλόν ἐστι, for it is not becoming) That which is not in itself becoming, is altogether so in the case of those who duly pray.—V. g.]

Verse 28
Mark 7:28. ὑποκάτω τῆς τραπέζης, under the table) Arguing great submission on the part of the woman. Yet she alleges as an argument the nearness [of her country to Israel; as of the dogs to their master’s table].— τῶν παιδίων, of the boys [Engl. Vers., losing the distinction between this and τέκνων, of the children]) who often lavish bread wastely.— παίδια(52) differ from τέκνα, children, Mark 7:27, a word whereby right to the father’s bread is denoted.

Verse 29
Mark 7:29. διὰ τοῦτον τὸν λόγον, on account of this word [saying]) This word, and the faith exhibited in it. There may be understood, I say to thee. [Often, as well in evil as also in good, the whole power of the soul puts itself forth in one word.—V. g.]— ἐξελήλυθε, is gone out) It was thus that Jesus immediately exhilarated her with the joyous information. [For He knew what had been done. even at a distance, by His power.—V. g.]

Verse 30
Mark 7:30. ἀπελθοῦσα, departing) in faith.— εὗρε τὴν θυγατέρα βεβλημένην ἐπὶ τῆς κλίνης, καὶ τὸ δαιμόνιον ἐξεληλυθός) See App. Crit. Ed. ii. on this passage.(53) The position of the daughter lying on the bed was showing the great power of the demon, which had taken possession of the girl; and also the greater power of Jesus, who had expelled it. The daughter had previously been deprived of all rest. The mother, however, did not of course find the demon itself, which had gone out; but she found that the demon had gone out, i.e. that such was the state of affairs. The force of the verb, found, rests rather on the participle, ἐξεληλυθὸς, than on the noun, τὸ δαι΄όνιον.

Verse 31
Mark 7:31. τῶν ὁρίων, the boundaries) That is, through the midst of Decapolis. [The region comprising Decapolis was situated, for the most part, outside of Galilee (Matthew 4:25), beyond Jordan, and some portion of it, if this view be accepted, on the southern side of Galilee, and was accordingly chiefly inhabited by Syrians and heathens. To this region appertain Gadara (Mark 5:20) and Cæarea Philippi. There is frequent mention in the Evangelists, about this time, of the heathen borders; whence it is evident that the Saviour traversed the whole land of Israel.—Harm. p. 313.] [Mark 7:32. κωφὸν, deaf) The narrative of this deaf man, as also of the blind man, concerning whom ch. Mark 8:22 treats, is recorded in Mark alone.—V. g.]

Verse 33
Mark 7:33. ἀπολαβόμενος, taking him aside) The many outward acts [circumstances] which Jesus employed in this place, and the looks of others, who were healed, stood in the place of words [a sermon] to this deaf man, until he began to hear, inasmuch as Jesus was thereby healing his soul also. [He imparted to the deaf man His healing power first through the avenue of the eyes, then next of the ears.—Harm. p. 343.] Comp. ch. Mark 8:23 concerning the blind man.— πτύσας, spitting) The saliva is clean and salutary in its uses.

Verse 34
Mark 7:34. ἐστέναξεν, He groaned) The power of sighs is great when the heart is straitened, στενῷ [whence στενάζω]. He who groans, γέμει.(54) This is a πάθος [not a feeling which we can command at will; see Append.]; for which reason we never find it said in the Psalms, I will sigh, as we find, I will pray, I will cry aloud, I will lament (flebo). Even sudden tears are not under our control. But I will lament, in the Psalms, is an act of deliberate purpose. [That groan moved the wretched sufferer, and awakened in him the desire of relief.—V. g.]— ἐφφαθὰ, Ephphatha) The first word heard by the deaf man.

Verse 35
Mark 7:35. ἀκοαὶ) that is to say, his powers of hearing. Not merely the one passage for sound in the ear.

Verse 36
Mark 7:36. αὐτοῖς, them) Those who had borne the dumb man. It was rather the part of the spectators to publish it abroad. And yet the former [the bearers] also published the fame of it, Mark 7:37. Silence was wont especially to be enjoined on those who had been cured of the diseases.— μᾶλλον περισσότερον, the more exceeding abundantly) The comparative contained in the μᾶλλον, more, stands in antithesis to His prohibition: that in the περισσότερον, exceeding abundantly, stands in antithesis to the publishing of it, which they would have made, had there been no prohibition; comp. Philippians 1:23, note.

Verse 37
Mark 7:37. καλῶς πεποίηκε, he hath done well) A formula, ἀποδοχῆς, of satisfaction; Acts 10:33; Philippians 4:14. So in the present, 2 Peter 1:19; in the future, 3 John Mark 7:6. So LXX., 1 Kings 8:18. A similar formula of assenting occurs, Mark 12:32, Thou hast well said— τοὺς) this deaf man and others [Matthew 15:30].

08 Chapter 8 

Verse 2
Mark 8:2. ἡμέραι, days) The nominative of time, there is, or there are, being understood, forms an absolute mode of expression, Luke 9:28.

Verse 3
Mark 8:3. τινὲς, some of them) Those who had come a greater distance were more in want; and it is on account of these that even the rest are supplied with food. [This clause is also a portion of Jesus’ words.—V. g.] [ μακρὀθεν, from far) impelled by a remarkable zeal.—V. g.]— ἥκουσι, they are come) The verb ἥκω signifies, in the present time [tense], I am already come, and I am here, rather than I am coming. They who have substituted ἥκασι in this passage, do not seem to have considered this force of the verb; see on Revelation 2:25.(55)
Verse 6-7
Mark 8:6-7. εὐχαριστήσας— εὐλογήσας, giving thanks—blessing) Synonyms. They do right in taking food, who pray over the several courses.— καὶ αὐτὰ, them also) Implying the liberal bountifulness of the feast.

Verse 11
Mark 8:11. ἤρξαντο, they began) after a temporary cessation. [ πειραζοντες αὐτὸν, tempting Him) to try whether He could, after having exhibited so many signs on the earth, perform similar signs from heaven also.—V. g.]

Verse 12
Mark 8:12. ἀναστενάξας) When He has betaken Himself to [having commenced] sighing. The word is inchoative or inceptive, as ἀναβοάω, etc. And yet to begin to groan or sigh remains a πάθος, or mental emotion.(56)
Verse 15
Mark 8:15. τῶν φαρισαίων καὶ ἡρώδου, of the Pharisees and Herod) Two opposite extremes of religious sects. In Matthew 16:6, where see note, the words are, “the Pharisees and Sadducees.” Therefore, instead of what Matthew has, viz. the Sadducees, Mark has, Herod. The leaven common to them all, at least in demanding signs on various pretexts at different occasions, was hypocrisy (Herod is called “the fox,” Luke 13:31, where see note). As to Herod, Luke does not mention that indeed (viz. his demanding a sign), at ch. Luke 12:1, but he does at Luke 23:8, as it were in the way of supplement. For although Herod approached nearer to the Pharisees in the article of the resurrection, ch. Mark 6:16, yet the licentiousness admitted by the doctrine of the Sadducees, was in other respects more suited to his palace and court, which bent religion into a mere species of political expediency.

Verse 17
Mark 8:17. [ τὶ διαλογίζεσθε, κ. τ. λ.) The sense of the discourse moves forward by distinct interrogations, as far as to the verb μνημονεύετε, Mark 8:18, inclusive.]— πεπωρωμένην, hardened) Hardening flows on from the heart to the sight, the hearing, and the memory; Mark 8:18.

Verse 22
Mark 8:22. φέρουσιν, they bring) The blind man himself does not seem then as yet to have had knowledge of Jesus.

Verse 23
Mark 8:23. ἐπιλαβόμενος, taking to Him) Himself was leading the way, illustrating His great humility.— κώμης) Bethsaida is called πολις, a city, John 1:44. It was a κωμόπολις, a village-town. To the blind man, on recovering sight, the aspect of heaven and of the Divine works in nature was more joyous than that of man’s works in the village.

Verse 24
Mark 8:24. ὡς δένδρα, περιπατοῦντας,(1) as trees, walking) The blind man says, that it is by this alone [their walking] that he knows they are men, not trees, viz. because they walk.

Verse 25
Mark 8:25. ἀναβλέψαι, lift up his eyes) and try them.

Verse 26
Mark 8:26. εἰς τὸν οἶκον— μηδὲ εἰς τὴν κώμην, into the house—nor into the village) His house therefore was in the remote extremity of the village.— μηδὲ εἴπης, nor tell) Jesus avoided celebrity, especially at that time. [For this miracle is the last in the Evangelists before the Feast of Tabernacles (and before the discourses recorded in John ch. 7–10—V. g.); and He forbade this miracle to be published abroad, just as He did the healing of the deaf and dumb man, ch. Mark 7:36. The people, after having celebrated the Passover, repaired to their country employments: His adversaries were thenceforth honoured with no further sign; and whatever effects were needful to be produced in the case of the disciples by miracles of this kind, had now already reached their highest point. Behold the year of grace now completed in Galilee!—Harm., p. 348.]— τινὶ, to any one) who is in the town.

Verse 27
Mark 8:27. ἐν τῇ ὁδῷ, on the way) He held pious discourse whilst on the way.

Verse 31
Mark 8:31. τὸν υἱὸν τοῦ ἀνθρώπου, the Son of Man) He calls Himself by an humble title: after the resurrection, He says, Christ ought to have suffered; Luke 24:26.— ἀποδοκιμασθῆναι, to be rejected) For they [the elders, etc.] denied that which Peter, Mark 8:29, had confessed; ch. Mark 14:63-64.

Verse 32
Mark 8:32. παῤῥησίᾳ, freely [openly]) Heretofore He had only in an indirect manner indicated it, Luke 4:23.— τὸν) τοῦτον.

Verse 32-33
Mark 8:32-33. ἐπιτιμᾶν— ἐπετίμησε, to rebuke—rebuked) Peter, whilst he rebukes, earns a rebuke himself. The same verb occurs, Mark 8:30, ἐπετίμησεν.

Verse 33
[33. τοὺς μαθητὰς αὐτοῦ, His disciples) who might have been very quickly carried away by Peter’s objection, so as to embrace views merely human.—V. g.]

Verse 34
Mark 8:34. τὸν ὄχλον σὺν τοῖς μαθηταῖς, the multitude with His disciples) The doctrine here taught was true catholic doctrine [which is even inculcated upon the crowd, who were not yet quite distinctly instructed as to Jesus being the Messiah.—V. g.].— ἀκολουθεῖτω, let him follow) in the death of the cross.

Verse 35
Mark 8:35. καὶ τοῦ εὐαγγελίου, and of the Gospel) So, and of My words, Mark 8:38. [Especially those concerning the cross.—V. g.]

Verse 38
Mark 8:38. ἐπαισχυνθῇ, shall be ashamed) in words and deeds. [It is by the undaunted confession of Christ itself that His own life is brought into danger.—V. g.]— ΄ε— ὁ υἱὸς τοῦ ἀνθρώπου, Me—the Son of Man) concerning the present time, He speaks in the first person [Me]; concerning the future, in the third [the Son of Man. λόγους, words) of the cross [which carry with them the need of taking up a cross). The plural implies, that one may confess Christ in general, and yet be ashamed of this or that word, this or that saying of His; for instance, Matthew 5 This kind of shame must also be overcome.— ἐν τῇ γενεᾷ ταύτῃ in this generation) To this there stands in antithesis the general assembly of the last day, which is spoken of presently after.— τῇ μοιχαλίδι καὶ ἁμαρτωλῷ, this adulterous and sinful) which, as an adulteress, despises Christ:(2) as sinful, despises His words: and in consequence throws out in the way of those who confess Him all kinds of threats and promises. Such a crowd ought to be altogether despised. Who need fear them?—who regard them?— ὁ υἱὸς ἀνθρώπου, the Son of Man) He had just now said, Me and My words, not the Son of Man and His words; but now He does not say, I, but the Son of Man, which appellation has a peculiar connection with His glorious and visible Advent. Luke 9:26.— ἐπαισχυνθήσεται, shall regard as an object of shame) with good reason: and so shall not acknowledge as His, but shall put away from Him.— τοῦ πατρὸς, the Father) Therefore His glory is, as of the Only-begotten of the Father, John 1:14.— μετὰ τῶν ἀγγέλων τῶν ἁγίων) This is the Greek reading, and that of the Goth. Version, etc. See App. Crit. Ed. ii. on this passage. O what shame! To be regarded as an object of shame in the presence of God the Father, of Christ, and of angels!

09 Chapter 9 

Verse 1
Mark 9:1. ἐν δυνάμει, with power) Romans 1:4; 2 Corinthians 13:4.

Verse 2
Mark 9:2. κατʼ ἰδίαν, apart) In antithesis to the people [Mark 8:34].— μόνους, alone) In antithesis to the nine remaining disciples.

Verse 3
Mark 9:3. χιὼν, snow) The production of nature.— λευκᾶναι, make white) the effect of art.

Verse 4
Mark 9:4. σὺν, with) The appearance of Moses had been less anticipated by the disciples than that of Elias, Mark 9:11.

Verse 5
Mark 9:5. καὶ ποιήσωμεν, and let us make) So also, and let us make, Luke 9:33. καὶ, and so therefore, represents the alacrity of mind on the part of Peter: or else the particle is that of the Evangelists, who join together two short speeches of Peter; comp. καὶ, ch. Mark 3:22; Luke 7:16, or even Matthew 8:13; John 13:13.

Verse 6
Mark 9:6. τὶ λαλῆσαι) So the LXX., γινώσκοντες τί ποιῆσαι ἰσραήλ, 1 Chronicles 12:32, where also some have made a subjunctive of the optative.— ἔκφοβοι) stricken with fear, and that a mild kind of fear; for otherwise Peter would not have wished to remain there.

Verse 7
[7. αὐτοῦ ἀκούετε) Hear ye Him: viz. Jesus. For Moses and Elias had by this time disappeared.—V. g.]

Verse 8
Mark 9:8. ἐξάπινα) This is an adverb often found in the LXX.— μεθʼ ἑαυτῶν, with themselves) because He was still about to suffer.

Verse 10
Mark 9:10. ἐκράτησαν, they laid hold of) They received with attention, and did not treat with neglect.— τί ἐστι, what is) They did not so much feel difficulty respecting the thesis [the position or conclusion], as they did respecting the hypothesis [the foundation or assumption on which the conclusion was made to rest]. [In fact, to those who had no idea that Christ must die, any discourse concerning His resurrection seemed out of place.—V. g.]

Verse 11
Mark 9:11. ὅτι λέγουσιν, they say) An interrogation by implication.(3) [ τρῶτον, first) before that the great and terrible day of the Lord shall come, Malachi 4:5. The disciples appear to have supposed, that it was to be on that day that the resurrection, even as of all the dead of every class, so also of Christ, since even He must die, would take place; and that it is for that reason the exceedingly long silence is imposed on them.—V. g.]

Verse 12
Mark 9:12. εἶπεν, told) In this discourse, Jesus acts as a president would in a discussion, allowing its just weight to the argument of the opponent, and then meeting it fully in His reply.— πρῶτον, first) This is construed with coming, ἐλθὼν, and with restoreth, ἀποκαθιστάνει, although in the preceding verse it is joined with come, ἐλθεῖν, only. For so also forty years is construed in a double connection, Hebrews 3:9 [Tempted and Saw My works forty years], 17 [was He grieved forty years].— ἀποκαθιστᾷ, restoreth) The present indefinite, as in Matthew 2:4.— καὶ πῶς, and how(4)) That is, the expectation of Elias as a restorer of all things, and the Scripture concerning the death of the Messiah, seems to you as not capable of standing together [seem irreconcileable]: but yet, for all that, they do stand together.— ἵνα, in order that) Because it was written, therefore He was bound to suffer.— ἐξουδενωθῇ, be set at nought) Isaiah 53:3. To reason, the restoration of all things seems not possibly compatible with this setting at nought.

Verse 13
Mark 9:13. ὅτι καὶ) καὶ, even.— αὐτῷ, to him) to Elias. See by all means Matthew 17:12.— καθὼς, even as) Refer this to is come. He intimates, that the coming of Elias rests, not upon the opinion of the Scribes, but on a prophecy of Scripture, which was less known to the disciples. Nor, however, is this not also to be referred to, they have done unto Him whatsoever, etc. For our Lord quickly followed after the forerunner; therefore the forerunner made room for Him, being quickly taken out of the way.

Verse 14
Mark 9:14. περὶ αὐτοὺς, about them) They were still labouring, though alone.

Verse 15
Mark 9:15. ἐξεθαμβήθη, were greatly amazed) They were affected by the glory, even though they knew not what had taken place on the mountain; comp. ch. Mark 10:32; Luke 19:11; also Exodus 4:14; Exodus 34:29-30. [you may readily perceive that there follows upon secret communion with God a greater leaning on the part of men towards you.—V. g.]— προστρέχοντες, running up to) eagerly.— ἠσπάζοντο, began saluting) with joy.

Verse 16
Mark 9:16. αὐτοὺς, them) This is not reciprocal in the present instance, but is to be referred to the disciples, Mark 9:14.

Verse 17
Mark 9:17. εἷς, one) Neither the Scribes nor the disciples were venturing to speak.

Verse 18
Mark 9:18. καταλάβῃ, he taketh him) The term [demoniacal] possession, seems too narrow to express the idea here.

Verse 20
Mark 9:20. ἰδὼν) Others read ἰδὸν, which is to be referred to πνεῦμα. Comp. Heupelii annot. on Mark, p. 230. ἰδὼν remains the established reading, i.e. the boy seeing Him, viz. Jesus: and the construction is conveniently analysed and explained by Hyperbaton,(5) and seeing Him and falling, etc.; wherein the straightway, etc., interrupts the construction the less violently, inasmuch as it is all the same as if he were to say, forthwith he was torn by the spirit. A similar figure of speech occurs, ch. Mark 3:17.

Verse 21
Mark 9:21. καὶ, and) Jesus acted wisely, in interposing a delay.

Verse 22
Mark 9:22. τὸ πῦρ) This noun is without a plural: otherwise, as ὕδατα, so πῦρα might have been said in this passage: but the place of the plural is supplied by the article.— ἵνα ἀπολέσῃ, that it might destroy) either because it was promising itself power even over the dead body of the possessed, or else lest it should be cast out by Jesus: for otherwise it would gladly have remained in a human body. It had not the power of itself to destroy a man without water or fire.

Verse 23
Mark 9:23. τὸ, εἰ δύνασαι πιστεῦσαι, this (the), if thou canst believe) The expression of the man, if Thou canst do anything, Mark 9:22, is given back in reply to him. The father seems to have been offended at the disciples; Mark 9:18, at the end. τὸ is nominative, and stands in apposition with, If thou canst believe. The predicate is the verb is, to be understood, as in Philippians 1:22. This, if thou canst believe, is the thing [the point at issue]: this is the question.— πάντα, all things) in antithesis to anything, in if Thou canst do anything, Mark 9:22.— τῷ πιστεύοντι, to him that believeth) Faith on the part of man, as an instrument, adapts itself to the Divine omnipotence, so as to receive, or even to act. [This is the dative of advantage.—V. g.]

Verse 24
Mark 9:24. βοήθει μου τῇ ἀπιστίᾳ, help Thou mine unbelief) by removing mine unbelief or else by healing my son, even though I have not sufficient faith. Comp. the help, βοήθησον, Mark 9:22.

Verse 25
Mark 9:25. δὲ, but) Jesus everywhere avoided a din.— ἀκαθάρτωò— ἄλαλον— κωφόν, unclean—dumb—deaf) The spirit made the wretched boy be so, or else even the spirit itself was so [unclean, dumb, and deaf].— ἐγὼ σοὶ ἐπιτάσσω, I charge thee) I, in antithesis to the disciples, who had not been able to cast out the demon: the disciples themselves say, we, Mark 9:28 [Why could not we cast him out?]. This illustrates the great power of the Lord. The spirit was only the more exasperated to fury by the inability of the disciples.— μήκετι, no more any longer) Those who in the beginning of life have undergone continued adversities, sometimes receive, as it were, a greater privilege as to the rest of their life.— εἰσέλθῃς, enter into) The spirit would have wished to enter again into him.

Verse 26
Mark 9:26. κράξαν, having cried) although it would have preferred, in the present case, to have been altogether dumb.— σπαράξαν, having rent) In the vouchsafing of the Divine aid, the body of man is not always handled softly. A violent going out was the sign of a more permanent deliverance.

Verse 27
Mark 9:27. ἤγειρεν, raised him up) A new part of the miracle.

Verse 28
Mark 9:28. ὅτι) למה LXX. render ὅτι, Isaiah 58:3; 1 Chronicles 17:6.

Verse 29
Mark 9:29. δύναται, can) That is, by no means can you cast out this class of enemies, save with the accompaniment of prayer and fasting.

Verse 30
Mark 9:30. παρεπορεύοντο, they were passing by) not through the cities, but going past [passing by] them.— οὐκ ἤθελεν, ἵνα τις γυῷ, He would not that any should know) Hence may be inferred the reason, why the Saviour sometimes forbade Himself to be spoken of abroad, whilst at other times He did not forbid it: Mark 9:31.(6)
Verse 31
Mark 9:31. ἐδίδασκεν, He was teaching) Not merely in a few words, which would be soon spoken, whilst they and He were retired apart; but according to a determined plan.— γὰρ, for) It was not the time, in which others [besides the disciples] could hear His words as to the passion of the Messiah.— παραδίδοται, is delivered up) The present: it is already being plotted [meditated] that He be delivered up. Comp. John 6:70-71.— ἀποκτανθεὶς, after having been killed) This word is emphatic: so [dependent on the event], if He shall be killed, He shall rise again.

Verse 32
Mark 9:32. ἐφοβοῦντο, They were afraid) They ask questions of Jesus more readily concerning anything whatever, Mark 9:28, than concerning Himself. So it generally happens, even among intimates.

Verse 33
Mark 9:33. ἐν τῇ οἰκίᾳ, in the house) A change having in some degree, simultaneously with the change of place, taken place in their state of feeling, which had been rather excited whilst in “the way.” [Comp. Matthew 18:1, note].— τί, what) We must render an account of all things.

Verse 34
Mark 9:34. ἐσιώπων, they were silent) A circumstance, which did not seem bad in itself at the time, appears in its true character such as it really is, when it is referred to the judgment of God and the knowledge of Jesus Christ.— μείζων, the greater) in virtue [or power] now; and therefore about to be the greater in dignity.

Verse 35
Mark 9:35. καθίσας, ἐφώνησε, τοὺς δώδεκα, sitting down, He called, the Twelve) solemnly.— ἔσχατος— διάκονος, the last—servant) These two words differ. He who is the last is not by that very fact proved to be a servant. Therefore the ἔσται has rather this force, he ought to be, than, he shall be, by way of punishment. For a servant [minister] implies something of a voluntary character.

Verse 36
Mark 9:36. ἐν μέσῳ αὐτῶν, in the midst between Himself) and His disciples: as appears by comparing Luke 9:47, by Himself [He set the child by Him].— ἐναγκαλισάμενος, having embraced him in His arms) Symbolical of the intimate union between Him and such children. Comp. Mark 9:37; ch. Mark 10:16. By that very act He conferred grace on the little one [and how great was the sweetness, with which the child was thereby bedewed, is not hard to understand.—V. g.]. So dear to Him, doth He teach us, that the lowly are.

Verse 37
Mark 9:37. τῶν τοιούτων, of such) Little children; also those who are such in heart.— ἐμὲ, Me) Who “am lowly in heart.”— οὐκ ἐμὲ, not Me) That is, his act of reception does not terminate with this. [What a difference there is between a little child and the Supreme GOD! Yet they are joined together through Christ.—V. g.]

Verse 38
Mark 9:38. ἀπεκρίθη, answered) The connection of the words of John with the preceding words of Jesus is manifold. The power of the name of Christ is asserted in the words of both, Mark 9:37-38; Mark 9:41. The disciples had previously discussed with one another, which among them should be the greater: now they are made to perceive, by the teaching of our Lord’s words, that they are not even to despise others. If Christ, and faith in Him, has place in little children [of whom not even the one, of whom mention is made in Mark 9:36, was following Jesus.—V. g.], it might also have place in that person, whom they had forbidden. Hence there is manifested the moderation of John and his candour: he seems to have carried this doubt for some time in his breast, until he could, at a suitable opportunity, bring it forward.— ἡμῖν— ἡμῖν, us) The apostles, in subordination to Thee.

Verse 39
Mark 9:39. ΄ὴ κωλύετε, forbid him not) Let them give heed to these words, who tie down spiritual gifts to a canonical succession. Forbid not, if there should meet you again either that same person, or another like him.— ταχὺ, hastily) For the soul is secured against doing so by the sense of [His] miraculous power. [After the lapse of some interval of time, it may be possible to happen.—V. g.]

Verse 40
Mark 9:40. ὑμῶν— ὑμῶν, you—on your part) Comp. ver. foll., Matthew 12:27. Jesus spake in the first person plural as to external things; Luke 22:8; Luke 18:31 : but not so as to the internal principles of His kingdom [John 20:17]. He thus gently corrects the we-us of Mark 9:38.(7)— ἔστιν, is) He is speaking of those who undertake something for Christ’s sake.

Verse 41
Mark 9:41. ὃς, who) Jesus, after that He has satisfied the reverently-proposed difficulty felt on the part of John, returns to the former subject.— γὰρ, for) All things are accepted, whereby help is ministered to you, even the smallest things.

[Mark 9:42. καὶ, and) After the reply has been given to John, the former discourse is continued. So Mark 9:42 coheres with Mark 9:37.—V. g.]— περίκειται, is hanged about) The present of the indicative has here an emphasis.

Verses 43-47
Mark 9:43; Mark 9:45; Mark 9:47. εἰσελθεῖν, to enter) Thrice put; to which there stands in antithesis, once, ἀπελθεῖν, to go away into hell, Mark 9:43; and twice, βληθῆναι, to be cast, Mark 9:45; Mark 9:47.— εἰς τὸ πῦρ τὸ ἄσβεστον, the fire that cannot be quenched) So Mark 9:45; and with a little variation, Mark 9:47.

Verses 44-48
Mark 9:44; Mark 9:46; Mark 9:48. ὁποῦ, where) A most weighty repetition. The allusion is to the carcases, which are the food either of worms, or of the funeral pile. The worm expresses corruption; but this corruption is eternal, 2 Thessalonians 1:9.— σκώληξ, the worm) Of the soul.— αὐτῶν, their) It is not expressed in Mark to what this word is to be referred. Therefore it is a quotation from Isaiah.(8)— οὐ τελευτᾷ, dieth not) The present.— πῦρ, the fire) of the body. Here we are to supply αὐτῶν, their.— οὐ σβέννυται, is not quenched) Either because it surely [certo] blazes [is kindled]; comp. 2 Kings 22:17 : or because it blazes [burns] without rest day and night, Revelation 14:11; Revelation 20:10, and for ever; see the same passage. An alternation of torments, with respect to the degrees of torment, may be inferred from Isaiah 66:23-24 : but yet the torments shall be unceasing.(9)
Verse 47
Mark 9:47. βασιλείαν τοῦ θεοῦ, the kingdom of God) Previously He had twice said instead, life: but the mention of the kingdom of God, and of life, is especially appropriate in connection with the eyes. John 3:3 [see the kingdom of God], John 3:36 [everlasting life—not see life]: comp. the parallel, Matthew 18:9 [enter life with one eye].

Verse 49
Mark 9:49. πᾶς, every, all) Every [all] is here put without the noun being added. Some have supplied ἄρτος, bread; others, ἄνθρωπος, man. They seem to have felt, that it is hardly in accordance with usage, that πᾶς, all or every, should be put thus absolutely in the masculine. For where it seems to be put absolutely, the determining of the subject is left to be sought [gathered] from the predicate. Matthew 13:19, πάντος ἀκούοντος τὸν λόγον, when any (hearer) heareth the word, etc.; Luke 6:40, κατηρτισμένος δὲ πᾶς, κ. τ. λ., every (disciple) if he shall be perfected, shall be as his teacher; [Luke] Luke 16:16, πᾶς εἰς αὐτὴν βιάζεται, every one, who employs violence, by the employment of violence enters into the kingdom of heaven: John 2:10, Every man (who hath a marriage-feast, and sets forth wine) sets forth first the good wine. Phrases of this kind are to be met everywhere. So in this passage, Every one, who shall be salted at all, shall surely be salted with fire. But we will explain the idea of the passage a little more fully. It stands in position midway between the words concerning the fire which is not quenched, and the words concerning salt and its goodness. There are therefore three degrees: to be salted with salt; to be salted with fire; to be cast into the fire that never shall be quenched. The first degree is the most desirable: the third is the most bitter of the three: the second is intermediate, corresponding with the third in the mention of the fire (which in this passage is more often spoken of by Homonymy, i.e., the calling of things that differ in nature by the same name by analogy [Append.], as in Matthew 3:10-12), whilst it has a closer correspondence with the first in the mention of the salting. Salting, which is a process most natural and suitable, is effected by means of salt: this salt implies the Divine discipline, gently training us to the denial of self, and to the cultivation of peace and harmony with others. They who are thus salted become thereby a sacrifice pleasing to God, the type of which [spiritual sacrifice] existed in the Levitical sacrifices; Leviticus 2:13. They who shrink from and evade the salting by salt, are salted by fire (for even salt has in it the power of burning, Deuteronomy 29:23; and again, in turn, that there is in natural fire the power also of salting, is shown even by flesh that is roasted; and in Plutarch, fire is said to be τῶν ἡδυσμάτων ἄριστον καὶ ἥδιστον, the best and sweetest of modes of sweetening or seasoning); i.e. according to what approaches most closely in analogy, they are salted by a Divine discipline of a severer kind, lest through the stumblingblock, occasioned by the hand, the foot, or the eye waxing stronger, they should go on to the fire that cannot be quenched. Therefore the connection and the idea of the passage stand thus: Without a moment’s delay, and casting aside all self-indulgence, meet and counteract the stumbling-block occasioned by the hand, the foot, or the eye; for otherwise it will thrust you on into hell, and hell’s eternal fire. For every one, who is about to be salted in any way, and who is by that salting to be snatched from the eternal fire, shall be salted, if not by salt, the milder remedy, but by fire, the more severe cure, yet still in this life [shall be so salted, not in the life to come]: and every sacrifice shall be salted with salt, which is a most lenient and excellent kind of salting. Therefore submit to [admit within you] and have this salt, so that, every stumbling-block [occasion of offence] having been laid aside, peace may flourish among you. You are certainly about [you are sure] to have to experience the salt and the fire: see that ye require to undergo [defungamini, perform] as lenient a salting as possible.— ἁλισθήσεται, shall be salted) The future: by which there is intimated the commandment as to the sacrifices of the Old Test, [which was couched in the future, Leviticus 2:13], as also their typical bearing in reference to the sacrifices of the New Test.— καὶ πᾶσα θυσία ἁλὶ ἁλισθήσεται) This is extant in Leviticus 2:13, καὶ πᾶν δῶρον θυσίας ὑμῶν ἁλὶ ἁλισθήσεται. Hence the sentiment in the former clause of the verse is inferred, πᾶς γὰρ πυρὶ ἁλισθ., which is more universal, inasmuch as the being salted with salt is now in fine added as if in the way of exception [qualification] to θυσίας, with the limitation standing in apposition [i.e. shall be salted with salt, in apposition to and qualifying the more universal, shall be salted with fire].

Verse 50
Mark 9:50. καλὸν, good) Salt. For all other foods are seasoned by it.— ἐὰν δὲ τὸ ἅλας, but if the salt) In this passage the disciples themselves are called “the salt,” inasmuch as being imbued [endued] with the salt themselves, and salting the world.— ἄναλον, saltless [insipid]) so as to have no pungency. Pride [referring to Mark 9:33-34, the dispute about who should be greatest] most especially makes men saltless [savourless].— αὐτὸ, itself [the very salt]) having lost its primary quality.— ἔχετε, have ye) To have ‘fire,’ is not within human ability: therefore it is not said, have fire. But he who is imbued with the fire is desired to have salt.— ἐν ἑαυτοῖς, in yourselves) In antithesis to, among one another, ἐν ἀλλήλοις. The former duty is in regard to ourselves; the second, towards others.— ἅλας) The singular, or else the plural from ἅλς. The salt is that of self-mortification, whereby pride is destroyed.— καὶ εἰρηνευετε, and have peace) or else, ye shall have: comp. Mark 9:34 : viz. by removing a puffed up spirit, which is the source of quarrels [Mark 9:33-34].

10 Chapter 10 

Verse 1
Mark 10:1. καὶ ἐκεῖθεν ἀναστὰς, and having arisen from thence) The antithesis is not so much to Capernaum, where He had taught sitting, ch. Mark 9:33; Mark 9:35, as to Galilee, Mark 9:30.— διὰ τοῦ) See App. Crit. Ed. ii. on this passage.(10)— ὡς εἰώθει, as He had been wont) The habitual acts of Jesus are well worthy of observation: Luke 4:16.

Verse 5
Mark 10:5. ἔγραψεν, wrote) viz. Moses, the writer of the Pentateuch: ch. Mark 12:19.

Verse 6
Mark 10:6. ἀρχῇς κτίσεως, from the beginning of creation) Therefore there was not any creation anterior to the creation described in the beginning of Genesis.

Verse 9
[9. ὁ θεὸς— ἄνθρωπος, God—man) Whatsoever God doeth and ordaineth, it is man’s part to regard as an established principle. It is an impiety to accept as authoritative what God rejects; or to approve of what God censures.—V. g.]

Verse 10
[10. πάλιν, again) The Saviour had given the reply which follows to the Pharisees, Matthew 19:9; but the disciples, by repeating the question, called forth a repetition of the same reply.—V. g.]

Verse 11
Mark 10:11. ἐπʼ αὐτὴν, against her).

Verse 13
Mark 10:13. ἅψηται, should touch) A modest request.

Verse 14
Mark 10:14. ἠγανάκτησε, was much displeased) on account of the obstruction thrown in the way of His love by the disciples.— τοιούτων ἐστὶν, of such is) Of such as these, it is [to such belongs] the privilege to receive the kingdom of God, Mark 10:15.

Verse 15
Mark 10:15. ὃς ἐὰν, whosoever) This He did to mark His disapproval of that very feeling, by which the disciples were moved to put away the infants from Him.— δέξηται, shall receive) for it is offered [to all].— ὡς παίδιον, as a little child) receives: for it receives the kingdom in very deed.

Verse 16
Mark 10:16. καὶ, and) He did more than He was asked, Mark 10:13. [ εὐλόγει αὐτὰ, He blessed them) By that very act conferring on them the blessings, which He afforded to adults by the mediation of the word.—V. g.]

Verse 17
Mark 10:17. ἐκπορευομένου αὐτοῦ, as He was going forth) from the house, Mark 10:10.— προσδραμὼν) The Vulg. has procurrens, as if it had the reading προδραμὼν.(11) This man was at all events impelled by a remarkable degree of earnestness. He seems to have been eagerly waiting for the Saviour’s coming. [Sadden impulses of this kind oftentimes by and by grow languid.—V. g.]— γονυπετήσας, falling at His knees) He must therefore have felt great ardour.— ποιήσω, shall I do) Those who are in spirit little children, receive not the kingdom of heaven by doing: Mark 10:15.

Verse 18
Mark 10:18. εἶπεν, He said) The Lord replies, I. To the remarkable title which the young man had addressed to Him: II. To the question which he proposed.— τί ΄ε λέγεις ἀγαθὸν; why callest thou Me good?) There were many things in Jesus, viewing Him merely externally, by reason of which the ignorant would not form the best opinion concerning Him: John 1:47; Matthew 11:6; Matthew 11:19; Isaiah 53:2, etc. Moreover also He did not rest on Himself, but ever referred Himself wholly to the Father. He acted the part of a traveller and a pilgrim in the world; and in that condition, in which the Psalms describe Him as wretched and needy, He was ever aiming towards the eternal good and the eternal joy, concerning which this youth was enquiring. Psalms 16:2; Psalms 16:5, etc.: My goodness [extendeth not to thee, Engl. V.] is not independent of thee. Comp. John 14:28; John 17:5; Hebrews 5:8-9; Hebrews 9:12. He did not “know Himself according to the flesh;” as Augustine preaches [distinctly states], l. i. de Doctr. Christ., c. 34. For good, ἀγαθὸς, properly applies to one blessed.(12) The young man was seeking with [by application to] Jesus happiness, in a too pure [unalloyed] sense. Jesus informs Him that ne will not find this with Him: Comp. Luke 9:57, etc. Nevertheless He does not say, I am not good; but, Why dost thou call Me good? Just as in Matthew 22:43, He does not deny, that He, the Son of David, is at one and the same time also the Lord of David. God is good: there is no goodness without Godhead. The young man perceived in Jesus the presence of goodness in some degree otherwise he would not have applied to Him: but he did not perceive it in its full extent; otherwise he would not have gone back from Him. Much less did he perceive [recognise] His Godhead. Wherefore Jesus does not accept from Him the title of goodness without the title of Godhead (Comp. the “Why call ye me, Lord, Lord,” Luke 6:46): and thereby vindicates the honour of the Father, with whom He is one. See John 5:19. At the same time [He darts causes to enter] a ray of His omniscience into the heart of this young man, and shows that the young man has not as yet the knowledge concerning Himself, Jesus Christ, worthy of so exalted a title, which otherwise is altogether appropriate to Him. Wherefore He does not say, There is none good save one, that is, My Father; but, There is none good save one, that is, God. Often our Lord proportioned [qualified] His words to the capacity of those who questioned Him, John 4:22. So a warlike commander, of noble birth, might answer to a person, who Knew not his noble birth, though knowing the fact of his a being commander, Why do you call me, a gracious lord? Jesus manifested His goodness to the disciples, Luke 10:23; Romans 14:16.

Verse 19
Mark 10:19. οἶδας, thou knowest) Why dost thou ask, What shall I do?— μὴ ἀποστερήσῃς, defraud not) by covetousness, Exodus 20:17.(13) The same verb occurs, 1 Corinthians 6:8 : see note.

Verse 20
Mark 10:20. διδάσκαλε, Master) The young man now repeats the noun [title of address] without the epithet [good]. And yet Jesus loves him.

Verse 21
Mark 10:21. ἐμβλέψας αὐτῷ ἠγάπησεν αὐτὸν, looking earnestly on him, loved him) He expressed love with the earnest look, and as it were smiling expression, of His eyes.—A ἕν διὰ δυοῖν, He lovingly beheld,(14) in order that He might thereby give him a token of His love for the time to come, if he would follow Jesus: and that He might counteract his ‘sadness.’ The antithetic word is στυγνάσας, with saddened look [countenance], Mark 10:22. It is for this reason mention is made in Christ’s life of tears, rather than of laughter, because He had come to bear our sins. Yet benignity and joy sometimes shone forth from His countenance, as was the case in this passage, with the view of alluring the youth, who now was standing on the threshold of following Christ. Comp. Mark 10:16; Luke 10:20-24; Luke 12:32. A similar use of this verb occurs in Psalms 78:36, ἠγάπησαν αὐτὸν ἐν τῷ στόματι ἀυτῶν and 2 Chronicles 18:2, ἠγάπα αὐτὸν τοῦ συναναβῆναι: so also the use of the verb ἐλεεῖν ( οὒς δὲ ἐλεᾶτε [ ἐλεεῖτε] ἐν φόβῳ), Jude 1:22.— ἓν, one thing) In antithesis to ταῦτα πάντα, all these, Mark 10:20. [The faithful Master wished to render the business (his obtaining eternal life) more easy and delightful to the man.—V. g.] This one thing is a heart freed from the [idolatry of] creatures: the selling of his goods was intended to be the proof of his freedom. Generally speaking, to men, severally and individually, there is wanting some one thing, this or that; and by the want of that one thing they are kept back from Christ.— σταυρὸν, cross) Viz. that of poverty, etc. So the words, with persecutions, Mark 10:30, express the same sentiment.

Verse 22
[22. ‘O δὲ, but he) How quickly do men refuse the happiest of all conditions!—V. g.]

Verse 23
Mark 10:23. περιβλεψάμενος, having looked round about) We have often the look [countenance] of Christ described, corresponding as it did to His inward feeling, and adapted to the inward feelings of His hearers: Comp. Mark 5:21; Mark 5:27.— πῶς, how) The proposition stated is, A rich man is with difficulty saved: the subject of the proposition is limited in Mark 10:24 [They that trust in riches being substituted for, they that have riches]: the predicate is enlarged [amplified: Mark 10:25 being the amplification of the simple predicate, enter into the kingdom of God]. They [the subject and predicate of the proposition, A rich man is with difficulty saved] differ in the abstract; they for the most part agree in the concrete.(15)— οἱ τὰ χρήματα ἔχοντες, they that have riches) The few have most of the wealth of the world.

Verse 24
Mark 10:24. τέκνα, Children) This term of address shows, that Jesus speaks with pity, but at the same time with truth: and that He freely declares the fact to His disciples.— τοὺς πεποιθότος, those that trust) puffed up thereby, so as not to obey the word of God: ch. Mark 4:19; Psalms 62:10; 1 Timothy 6:17. [The number of those who hare riches is not much greater than that of those who trust in them.—V. g.]

Verse 26
[26. ἀφήσει, neither will forgive) And so will also refuse to give ear to.—V. g.]

Verse 27
Mark 10:27. πάντα, all things) Psalms 62:12. Comp. in that passage and here the preceding context.

Verse 28
Mark 10:28. ἤρξατο, began) as having been led to entertain hope from the words of the Saviour.

Verse 29
Mark 10:29. ἢ ἀδελφοὺς, or brethren) The goods which are left (for Christ’s sake) are enumerated disjunctively [“house or brethren or sisters,” etc.]: the goods, which are granted in reward, are enumerated copulatively [“houses and brethren and sisters,” etc., Mark 10:30]: See following verse. Observe the rich plentifulness of the reward, illustrating the goodness of the Lord.— ἕνεκεν ἐμοῦ, for My sake) whilst I am in the world.— ἕνεκεν τοῦ εὐαγγελίου, for the sake of the Gospel) In order that he may preach My name after My ascension. For the sake of the world, many leave many things.(16)
Verse 30
Mark 10:30. ἐὰν μὴ) but he shall [quin]— και πατέρας καὶ μητέρας, both fathers and mothers) See App. Crit. Ed. ii. on this passage.(17) Each one has by nature but one father and one mother [favouring the Sing, reading of Lachm.]: but by means of [having regard to] benefits received, he is blessed with many, who follows Christ:(18) Comp. Romans 16:13. There is not added, wives;(19) for that would sound somewhat inconsistent with propriety.— τέκνα, children) 1 Corinthians 4:14-17.— μετὰ διωγμῶν, with persecutions) This is added lest the disciples should look for [expect] external prosperity. Persecutions shall not he wanting: but these not only shall not prove prejudicial, but shall even be advantageous towards his receiving an hundred-fold, preventing him in the interim from being unduly elated by that ‘hundredfold.’— αἰῶνι, in the world) not καιρῷ, in this time.— τῷ ἐρχομένῳ, coming) Already that world is in the act of coming.

Verse 31
Mark 10:31. ἔσονται πρῶτοι, first shall be) First ( πρῶτοι), is the subject; see Matthew 19:30, note.

Verse 32
Mark 10:32. ἐθαμβοῦντο, they were amazed [fear-struck]) They knew not themselves the reason why. Often something, which does not fall under the vision [the ken] of the mind or of the eye, affects another sense; Daniel 10:7. They were fear-struck [shuddered with amazement] on account of Jesus, who went before: they were afraid, on account of their own selves, who were following Him. By this shuddering amazement and fear, they were divested of their opinion and hope of earthly things, if not completely, as, for instance, in the case of James and John [Mark 10:35, etc.], yet in part.— ἤρξατο, He began) Already He had begun before, ch. Mark 8:31; but now He began to speak more fully and at large. And this even as yet was but the beginning.

Verse 35
Mark 10:35. προσπορεύονται) go together to Him.— θέλομεν, ποιήσῃς, we would that thou shouldst do) So in the following ver., What would ye that I should do?— ποιήσῃς· ποιῆσαι· δός, that thou shouldst do; that I should do? Grant) They use art in their request; for petitions are often more readily asked and obtained, which consist in doing, than those which consist in granting or giving.

Verse 38
Mark 10:38. τὸ ποτήριον— τὸ βάπτισμα, the cup—the baptism) To drink this cup was difficult (as often death itself is taken in the act of drinking). Baptism also, among the Jews, was a thing to be shuddered at, inasmuch as the whole body was dipped in a stream, however cold. Accordingly, by both words the passion of Christ is denoted: by the cup, His inward passion; the cup is therefore placed first: by the baptism, chiefly His external passion, He was distended inwardly with His passion [referring to the cup; He was filled with the cup of anguish]: He was covered over [as a person baptized is with water] with His passion. Moreover, both are appropriately employed; for they who take the sacraments, are partakers of the baptism and the cup of Christ; 1 Corinthians 12:13 : and the baptism of Christ and our baptism, as also the Holy Supper, have a close connection with Christ’s passion and death, and with ours also.— πίεσθε— βαπτισθήσεσθε, ye shall drink—ye shall be baptized) James, when slain with the sword, drank the cup [Acts 12:2]; afterwards John was baptized in boiling oil, as Ecclesiastical History represents. Boiling oil is in consonance with the term, baptism. Our Lord Himself, in Gethsemane, also calls His suffering of death a cup. It is in consonance with this, that the cup is placed before the baptism.(20)
Verse 41
[41. οἱ δέκα, the ten) When one of two persons seeks some special privilege, the other takes it ill, who would have been contented of himself.—V. g.]

Verse 42
Mark 10:42. δοκοῦντες) they who think [which are accounted, Engl. Vers.] that they rule. A Metonymy of the antecedent for the consequent; that is, they who strenuously exercise rule. [Worldly princes have but little greatness in the eyes of the Divine Majesty.—V. g.]

Verse 44
Mark 10:44. πάντων, of all) Mark 10:43, of you [your]. Thus there is an Epitasis in this verse.(21)
Verse 45
[45. διακονῆσαι, in order to minister) Who is there, whom the Saviour’s incomparable example ought not to put to the blush, and sweetly gain over to Him?—V. g.]

Verse 46
Mark 10:46. βαρτίμαιος, Bartimœus) A proparoxyton [accented on the antepenult] as the simple name τίμαιος. Timæus seems to have been a man at that time known at Jericho; and Bartimœus seems to have been made a beggar only by reason of his blindness [and not previously].— ὁ τυφλὸς, blind) This epithet had become an equivalent to a surname. Bartimæus was very well known in the time of the apostles. [As to the other blind man associated with him, see the note Matthew 20:30.]— ὁδὸν, the way) On the highway to Jerusalem there was the greater opportunity of begging.

Verse 47
Mark 10:47. ὁ υἱὸς δαυὶδ, ἰησοῦ, Thou Son of David, Jesus) See App. Crit. Ed. ii. on this passage.(22) It was a great instance of faith that the blind man calls Him Son of David, whereas the people announced Jesus to him as Jesus of Nazareth.—[ ἐλέησόν ΄ε, have mercy on me) This is the very marrow of all real prayers.—V. g.]

Verse 49
Mark 10:49. θάρσει, Be of good comfort) in mind.— ἔγειραι, rise) with the body. An elegant asyndeton [omission of the copula]. They had no doubt but that He was both willing and able to help.

Verse 50
Mark 10:50. ἀποβαλὼν, casting away) through eagerness and joy·

Verse 52
Mark 10:52. ἐν τῇ ὁδῷ, in the way) towards Jerusalem.

11 Chapter 11 

Verse 1
Mark 11:1. εἰς βηθφαγὴ καὶ βηθανίαν, unto Bethphage and Bethany) See App. Crit. Ed. ii. on this passage.(23) Bethany was already, by the time that the Lord commenced these things [His directions as to preparing for His triumphal entry], in His rear: Bethphage was before His eyes; therefore the latter is placed first, not according to the geographical order, but as being of superior consideration; and at Jerusalem, as it appears, they were wont thus to name the two places, which were most closely joined, Bethphage and Bethany.

Verse 2
Mark 11:2. κώμην, village) Bethphage.— ἐφʼ ὃν οὐδεὶς,(24) upon which no man) Not readily would there be found such a colt at one and the same time and place; this one, therefore, was reserved for the Lord. Those creatures or things which are to serve Christ, must be free from all pollutions of sinful bodies; see Matthew 27:60. This colt, though untamed, yet bare Him as a sitter.

Verse 4
Mark 11:4. ἀμφόδυ) ἄμφοδον, a way, a broad street [Eng. Vers. where two ways meet].

Verse 10
Mark 11:10. τοῦ πατρὸς ἡμῶν δαυὶδ, of our father David) Construe with the kingdom [For many acknowledge that the words ἐν ὀνόματι κυρίου have been repeated from the preceding verse.—Not. Crit.[*] They call David their father, as being the king, the father of their nation. Yet, however, we may suppose that the posterity also of David were mixed up with them. The throne of David has been assigned to the Messiah, Luke 1:32.—V. g.]

[*]A supports the ἑν ὀνόματι κυρίου of the Rec. Text. But BCD abc Vulg., Orig. 3,744, 4,182a, omit these words.—ED. and TRANSL.

Verse 11
Mark 11:11. περιβλεψάμενος, having looked round about) His visitation. [Which, on the following day, He followed up with a most weighty reproof. For if His expulsion of the money-changers had been repeated on each of the two days, Mark would use the verb ἤρξατο with less propriety in Mark 11:15. In like manner, Luke assigns the plucking of the ears of corn and the healing of the withered hand to two distinct Sabbaths, though in Matthew and Mark that distinctness of the Sabbaths is less plainly marked. So Matthew sets forth at the same time, and together, all that happened in the case of the fig-tree; Mark divides the incidents respecting it between two days: so Matthew and Mark join the transfiguration with the account of the lunatic boy; Luke (ch. Luke 9:37) represents the lunatic as healed on the following day after the Saviour’s transfiguration.—Harm., p. 447, 448.]— πάντα, all things) What holy meditations He had respecting the sacrifices, and the types about to be so soon fulfilled in Himself.

Verse 13
Mark 11:13. ἔχουσαν φύλλα, having leaves) And on this account promising fruit.— εἰ ἄρα, whether accordingly [if haply] The whole question as to the kinds of fig-trees may be set aside [dispensed with]. The leaves, which were on it, gave promise ostensibly of an abundance of fruit: accordingly the Lord approached to see, whether He would find anything more than leaves; but He found nothing but leaves, and not also figs: for it was not the time of figs. A nearer view of the tree showed that the tree was not such, as the leaves peculiarly [extraordinarily] promised it would be; but just such as was to be expected from the ordinary season, which was not the time of figs (comp. Matthew 24:32); that time either refers to the part of the year, a very few days after the vernal equinox, ch. Mark 13:28, or, independently of the time of year, it is denoted that trees of that kind were not then fruit-bearing. Therefore every fig-tree ought either to have not even leaves; or else, having leaves, to have had fruit also. Other fig-trees, which were clad neither with leaves nor fruits, were exempted from blame: this fig-tree, laden as it was with leaves, though promising, yet in fact refused the fruit which it promised. Therefore it was made to suffer the penalty.— γὰρ, for) This particle intimates the reason for which, both on a tree, though laden with leaves, yet the Lord sought fruit in particular, namely, because it was not the time of fruits: and why He found on it nothing save leaves. [It had seemed likely that at least unripe fruits would be found on it: what use these would have been made to serve by our Lord, it is needless to inquire. He may have been impelled, by the promptings of hunger, to seek for fruits, even though not wishing to eat such food. Nay, even unripe eatables relieve at times, when hunger is pressing. And He who had turned the water into wine, and a very few loaves into a banquet, sufficient for thousands of men,—with what ease may we suppose that HE would have been likely to impart instantaneous ripeness to the fruit.—Harm., p. 453]. This clause [for the time of figs was not yet] applies [is intended] for the explanation of the whole period, as the γὰρ, for, ch. Mark 16:4, where see note.

Verse 14
Mark 11:14. ἀποκριθεὶς, answering) To the tree which refused food.— μηδεὶς, no man) Whatever does not serve Jesus Christ, is unworthy to serve any one of mortals. [Therefore the tree was doomed to the curse for the honour of the Son of GOD.—V. g.]

Verse 15
Mark 11:15. ἤρξατο, began) Men ought to have been wise [the day before], whilst the Lord was still sparing and warning by mere gestures [In the temple, “He looked round about upon all things,”] Mark 11:11.

Verse 16
Mark 11:16. διὰ τοῦ ἱεροῦ, through the temple) As if through a street.

Verse 17
Mark 11:17. ἐδίδασκε, He taught) The addition of teaching makes punishment salutary in its effect.— πᾶσι τοῖς ἔθνεσι, to all nations) Construe with the house of prayer. Comp. the accents, Isaiah 56:7 [My house shall be called an house of prayer for all people.]

Verse 18
Mark 11:18. καὶ, and) They either had approved of that traffic as lawful, or as a source of gain: or else they thought that it ought to have been done away with rather by their agency than by His.-— ἐφοβοῦντο, they feared) Therefore they sought for artifices.

Verse 19
[19. ὅτε ὀψὲ ἐγένετο, when evening was come) Mark has given with peculiar and extraordinary distinctness, the description of these last walks of the Saviour.—Harm., p. 457.]

Verse 22
Mark 11:22. ἔχετε, have) Hold fast.— πίστιν θεοῦ, faith) Such as it is right that they should have, who have God [as their God]: faith great and sincere, which believes in God, and believes in there being no foundation save God in all the things of the natural world. So ἐν τῇ προσευχῇ τοῦ θεοῦ in prayer of God, i.e. to God in solitude, Luke 6:12. So the kindness of God is used of the kindness, which is bestowed on the orphan [of Jonathan] from a regard to God alone, 2 Samuel 9:3, with which comp. Mark 11:1. So the cedars of God are trees not planted by human hands. The mountains [hills] of God, those which human culture does not reach.

Verse 25
Mark 11:25. καὶ ὅταν, and when) The connection is, We must pray “without doubting and wrath,” 1 Timothy 2:8.— στήκητε, stand) When in respect to the very attitude of your body you have laid yourselves out for prayer: com. Jeremiah 18:20. To stand is the attitude of one praying with confidence [Luke 18:11; Luke 18:13]: to lie prostrate is that of one praying so as to deprecate vengeance. στήκω, from ἕστηκα, signifies I am he [one] who have betaken myself to standing; a signification which admirably suits the other passages also, where στήκω is read. When standing we touch the earth with as small a part of us as possible; for which reason it is an apt posture for those who pray; in which the ascetics forbid ‘appodiare’(1)— ἀφίετε, forgive) [Thus an especial hinderance (Mark 11:26) to believing (faithful) prayer is removed. Sin not yet forgiven hinders all things else.—V. g.] Jesus cursed the fig-tree: the believer ought not to curse his brother.

Verse 27
Mark 11:27. περιπατοῦντος, walking about) As in his own house.— ἔρχονται, come) A weighty and solemn interrogation this was, made by men of different ranks.

12 Chapter 12 

Verse 2
Mark 12:2. τῷ καιρῷ, at the season) Of fruits, Matthew 21:34 [“the time of the fruit”].— ἀπὸ, [a portion of) A portion of the fruits was allowed to the husbandmen. This particle is appropriate to the first-sent servants, who were expected to bring a specimen of the fruits.

Verse 4
Mark 12:4. ἐκεφαλαίωσαν, wounded him in the head) So γναθοῦν, γυιοῦν, similarly constructed forms of verb, occur in Hesychius.

Verse 6
Mark 12:6. ἔτι, as yet) Construe with having.— ἕνα ἀγαπητὸν, one—His well-beloved) These two words do not altogether signify the same thing.

Verse 10
Mark 12:10. οὐδὲ, Have ye not even) The adverb gives Epitasis. [See Append., Increase of force.]

Verse 12
Mark 12:12. [ ἔγνωσαν γὰρ, for they knew) Their conscience supplying the testimony to its being so.—V. g.]— πρὸς, [Engl. Ver., against] in reference to) So πρὸς is used, Hebrews 1:7; Hebrews 11:18.

Verse 14
Mark 12:14. ἀλλʼ, but) The truth is not consistent with having respect to persons.

Verse 15
Mark 12:15. ἵνα ἴδω, that I may see) The Saviour seems [judging by the ἵνα ἴδω, as if He had not looked at one before] then for the first time to have handled and looked at a denarius [penny].

Verse 17
[17. τὰ τοῦ θεοῦ, the things that are God’s) All things are GOD’S, heaven and earth, all men, and therefore Cæsar himself. Yet nevertheless He hath made a wise distribution as regards His goods. On that account the less ought He to be defrauded of those things which He hath peculiarly reserved to Himself.—V. g.]

Verse 19
Mark 12:19. ἔγραψεν, wrote) The Sadducees, though sceptics, acknowledged Moses to be the writer of the law.— ὅτι— ἵνα) A rare phraseology; comp. ch. Mark 5:23.

Verse 22
Mark 12:22. ἑπτὰ, seven) The fact of there being no seed left, even by the seventh, increases the plausibility of the question.

Verse 23
Mark 12:23. ὅταν ἀναστῶσι, when they shall rise again) viz. the brothers and the wife.

Verse 24
Mark 12:24. διὰ τοῦτο, on this account) The particle strengthens the refutation: your very words betray your error, Lat. atqui. Psalms 66(65):19.

Verse 25
Mark 12:25. ἐκ νεκρῶν, out from the dead) The ἐκ, out from among, implies the new condition of the saints when they rise again out of the state of the dead, at the same time that it does not set aside the universality of the resurrection.

Verse 26
Mark 12:26 βίβλῳ, the book) The volume of Moses is mentioned in this passage; that of Isaiah in Luke 3:4; that of the Prophets, Acts 7:42; that of the Psalms, Acts 1:20.— ΄ωσέως, of Moses) concerning whom you have spoken, Mark 12:19.— ἐπὶ τοῦ βάτου, in the bush) A formula of quoting a section or division of Scripture, frequent with the Rabbins [Comp. Michaëlis in der Einleitung, etc., T. i. p. m. 87.—E. B.] So Pliny, “Molybdænam in plumbo dicendam,” i.e. in the chapter concerning lead [plumbus]. Furthermore, ὁ βάτος is the measure, bath; ὁ or ἡ βάτος (as ὁ or ἡ θάμνος) not an unproductive bramble, but a valuable shrubbery [place of bushes], at least in Exodus. A noble image is derived from this, Deuteronomy 33:16 [the good-will of Him, that dwelt in the bush].

Verse 27
Mark 12:27. οὐκ ἔστιν ὁ θεὸς νεκρῶν, ἀλλὰ ζώντων) This is a reading midway between the extremes.(2) Starting from it, some have repeated θεὸς before νεκρῶν, others after ἀλλὰ.—[ ὑμεῖς οὖν, ye therefore) viz. ye Sadducees, the doctrine of the resurrection is the primary one.—V. g.]— πολὺ greatly) An antithesis to this follows at Mark 12:34, not far [from the kingdom of God].

BDL δ omit the ὁ before θεος. A supports it, as does the Rec. Text. Orig. in different passages gives it differently. ABCDabc Vulg. Orig. 3, 829; 4, 69; 341 omit the θεὸς, inserted in Rec. Text before ζὼντων without any adequate authority.—ED. and TRANSL.

Verse 28
Mark 12:28. καλῶς, well) Admirably. The admirable character of Christ’s teaching is often conspicuous, even to those who do not comprehend it wholly [in all its parts]. To this we are to refer Mark 12:32, καλῶς, well.

Verse 29
Mark 12:29. πρώτη πασῶν ἐντολή) This is a reading midway between extremes, and answers to Mark 12:28. The editions read πρώτη πασῶν τῶν ἐντολῶν, and so the Syr(3) Vers., as also Greek MSS.: however, for πασῶν, Al. Byz. Gehl. Mosc. Wo. 1, 2, and many others, have πάντων, though some of them retain πασῶν at Mark 12:28. πάντων has originated by an alliteration to [an assimilation of letters to those of] πρώτη, and ἐντολὴ, as in the same Al. ἀπὸ πάντων τῶν ἐντολῶν in Leviticus 4:13; Leviticus 4:27 [instead of the genuine reading, πασῶν]. Furthermore ἐντολὴ, not τῶν ἐντολῶν, is the reading of Al. Gehl., along with many MSS., and the same Nomin. case is defended by the Goth. and Lat. versions.(4)—[ ἄκουε, hear) Even this word is a portion belonging to the first commandment.—V. g.]— κύριος, the Lord) This is the foundation of the first commandment, nay, rather of all the commandments. The Subject of the proposition is, THE LORD our God: the Lord, I say (the God of all); the Predicate, = “is One (God)” [not as Engl. Vers., “The Lord our God is one Lord”]; comp. Mark 12:32, in order that the proper name employed twice [ κυριος— κύριος] may signify the two great revelations of Jehovah, of which the one embraced the Jewish people, the other the Gentiles also; comp. Psalms 72:18, where the proper name is put once, the appellative twice, “Jehovah God, the God of Israel” [Engl. Vers., The Lord God, the God of Israel], the position of the accents being the same as occurs also in 1 Chronicles 12:18, Peace, peace he unto thee! From this unity of God it flows as a consequence, that we owe the whole of our love to Him alone.

Verse 30
Mark 12:30. καρδίας, with all thy heart) Which lives and loves.— ψυχῆς, with all thy soul) which enjoys and relishes.— διανοίας, with all thy mind) which is that ever-continuing power which engages itself in thoughts. σύνεσις is employed in Mark 12:33; in Luke 10:27, ἰσχύος— διανοίας.(5)— ἰσχύος, with all thy strength) the ability which carries into effect the volition throughout the whole body.

Verse 32
Mark 12:32. κακῶς, excellently [well]) Construe with. Thou hast said: for His “saying well” is made to rest on the truth, ἐπʼ ἀληθείας, as in Luke 4:25 [ ἐπʼ ἀληθείας λέγω, I say, resting on the truth, “I say of a truth”], εἷς ἐστι καὶ οὐκ ἔστιν ἄλλος πλὴν αὐτοῦ, there is One, and there is none other but He) There is One [or rather He is One], an absolute phraseology, is repeated from Mark 12:29, that is, from Moses’ writings; comp. Zechariah 14:9. The subject, θεὸς, God, is left to be supplied, by a striking εὐλάβεια of language [reverent caution is needlessly repeating God’s name], although many have inserted this very word, θεὸς, after ἐστί. See App. Crit. Ed. ii. on this passage.(6)
Verse 33
Mark 12:33. ὁλοκαυτωμάτων, whole burnt-offerings) The most noble species of sacrifices.— θυσιῶν, victims in sacrifice) of which very many commandments treat.

Verse 34
Mark 12:34. οὐ μακρὰν εἶ, thou art not far) They therefore axe far from the kingdom who have not νοῦς, intelligent perception.(7) [Such, for instance, were they who were still clinging to sacrifices.—V. g.] Seeing that thou art not far from it, enter into the kingdom: otherwise it would have been better for thee to have been far off.

Verse 36
Mark 12:36. ἀυτὸς,) Himself.

Verse 37
Mark 12:37. πολὺς) The people, who were many [But Engl. Vers., “The common people.”]

Verse 38
Mark 12:38. αὐτοῖς, unto them) Especially to the disciples, Luke 20:45. [ βλέπετε, beware) lest ye incur the same condemnation, Mark 12:40.—V. g.]— γραμματέων, the Scribes) An open accusation.— θελόντων, who wish) The wish or intention often make an act, which is in itself indifferent [neither good nor bad], a bad one: but the verb θέλω, I will, or wish, often includes the act in it, whether good, Matthew 20:14, or bad, Galatians 4:9. And it is a characteristic, even in the present day, of false theologians, to be captivated with splendour of robes, with sustaining the leading parts as to celebrity, with a display of offices and honours, as also of their intercessory prayers before others.

Verse 40
Mark 12:40. οἱ κατεσθίοντες, who devour) Construe with the following words.

Verse 41
Mark 12:41. ἐθεώρει, beheld) Christ, in our worship at even the present day, beholds all.— πολλοὶ, πλούσιοι, many rich men) The state was then flourishing.

Verse 42
Mark 12:42. ἐλθοῦσα, having come) Jesus had His eye chiefly on her.— δύο, two) one of which the widow might have retained. [This had been enacted by no commandment: but the intention in her mind, by which she was moved was good.—V. g.]

Verse 43
Mark 12:43. προσκαλεσάμενος, having called unto Him) As being about to speak of a momentous subject. He thus gives us a specimen of the judgment which He will hereafter exercise, according to the state of hearts.— τοὺς μαθητὰς, the disciples) who had not estimated the widow’s gift so highly. [It is for this reason the καρδιογνώστης, Knower of hearts, prefaces His words with Amen, verily.—V. g.]— πλεῖον, more) not in mere geometrical proportion, but in mind [intention, motive], to which the Lord had regard. If any rich man had contributed all his resources, the act, viewed extrinsically, would have been greater, in so far as two pieces of money are more readily acquired again, than many: but yet he would not thereby have surpassed the mind [influencing motive] of this poor woman. [That praise, wherewith Jesus honoured the poor widow, altogether exceeds (to what an amazing degree!) all the acclamations of the world.—V. g.]

13 Chapter 13 

Verse 1
[Mark 13:1. λίθοι— οἰκοδομαὶ, stones—buildings) The very work of building was at that time going forward briskly: therefore many stones were lying scattered apart on this, and on that side.—V. g.]

Verse 3
Mark 13:3. εἰς, upon) The mountain. The wall of the temple was rather sunk towards the Mount of Olives: in consequence of which the interior of the temple could be conveniently seen.— πέτρος, κ. τ. λ., Peter, etc.) James and Peter were about to die sooner than the rest: and yet the subject of inquiry appertains even to them: yet still more to John.

Verse 4
Mark 13:4. ταῦτα, these things) viz. as concerns the temple.— πάντα ταῦτα, all these things) viz. as concerns not only the temple, but also all other things, that is, the whole world.

Verse 5
Mark 13:5. ἤρξατο, He began) Previously He had not spoken much concerning these things.

Verse 6
Mark 13:6. ἐγὼ εἰμι, I am) The Predicate is to be supplied, viz. the Christ; Matthew 24:5. Hebrew אני הוא, Isaiah 43:10.

Verse 8
Mark 13:8. ταραχαὶ, troubles) in the great and lesser world [macrocosmo et microcosmo].

Verse 9
Mark 13:9. δὲ, but) Do not concern yourselves about other matters, Mark 13:11 : only take heed to yourselves.— παραδώσουσι, they shall deliver you up) From this verse to Mark 13:13, the words are parallel to Matthew 10:17-18. Therefore Mark is not an epitomizer of Matthew.— εἰς) An abbreviated mode of expression: ye shall be brought into the synagogues, amidst stripes. See Glass. canon 2 de verbo. Or rather εἰς is for ἐν, as in Mark 13:16. At all events the mention of stripes is consonant with the synagogues. Matthew 10:17; Matthew 23:34.— αὐτοῖς, to them [against them]) viz. the Jews.

Verse 10
Mark 13:10. καὶ εἰς, and among) The preaching of the Gospel was helped forward by the very persecutions, Mark 13:9; 2 Timothy 4:17.— πρῶτον, previously) before that the end shall come, Mark 13:7. [When Jerusalem was being destroyed, already a church was collected from among the Gentiles.—V. g.]

Verse 11
Mark 13:11. ΄ηδὲ μελετᾶτε, neither do ye meditate) Not merely you have need of no anxiety, but not even of premeditation.— τοῦτο, this very thing) the whole of it, and without fear. [For it is with that aim it is supplied to you.—V. g.]

Verse 14
Mark 13:14. ὅπου οὐ δεῖ, where it ought not) Language adapted to His hearers’ modes of thought. The Jews’ mode of thinking was, that it ought not. And indeed it ought not, in so much as the place was the holy place; so, “speaking things which they ought not,” 1 Timothy 5:13. Comp. also Jeremiah 49:12. [It was from that place that the Romans invaded the city.—V. g.]

Verse 20
Mark 13:20. οὓς ἐξελέξατο, whom He hath chosen) Herein is illustrated the power of prayer.— ἐκολοβωσε, He hath shortened) by His decree.

Verse 22
Mark 13:22. ἀποπλανᾶν, to seduce) by error [ πλάνη, wandering] from the right path.

Verse 24
Mark 13:24. ἐν ἐκείναις ταῖς ἡμέραις μετὰ τὴν θλίψιν ἐκείνην, in those days after that tribulation) After that tribulation shall come those days. Therefore the ἐκείνην, that, refers to a different thing from ἐκείναις, those. That refers back to the whole preceding discourse; but those, looks forward to the last events of all, as in Mark 13:32. For the question of the disciples, to which the Lord replies, in Mark also, Mark 13:4 [as in Matthew], had reference by implication, to the end of the world.

Verse 25
Mark 13:25. ἔσονται ἐκπίπτοντες, shall be falling) A metaphor from a flower, James 1:11. [The flower thereof falleth.]

Verse 26
Mark 13:26. ΄ετὰ δυνάμεως πολλῆς καὶ δόξης, with great power and glory) The adjective in the middle, applying to both nouns. Mark frequently employs a Zeugma of this kind, so as to put some word in the middle, which is intended to be connected with the preceding, and also with the subsequent word or words, See ch. Mark 3:26, Mark 4:21, Mark 5:40; Mark 5:42, Mark 6:13, Mark 7:2; Mark 7:21, Mark 10:7.

Verse 27
Mark 13:27. ἀπʼ ἄκρου) This is an abbreviated mode of expression, in this sense, from the uttermost part of the heaven (sky) and earth in the east, even to the uttermost part of the heaven and earth in the west. [O blessed general assembly, of which who would not desire to form a member?—V. g.]

Verse 30
[30. ἡ γενεὰ, generation) These words were spoken in the 30th year of the Dion. Era, and it was in A.D. 70 that they came to pass. Comp. on Matthew 24:34.]

Verse 32
Mark 13:32. οὐδὲ ὁ υἱός, neither the Son) This, which had been omitted in Matthew, has been recorded by Mark, inasmuch as believers being by this time confirmed in the faith, could now more readily bear it [than they could have borne it in Matthew’s early time]. [It is also omitted by Luke, who seems to have softened down several passages of Mark, with which Theophilus, an excellent person, but a νεόφυτος, novice, might have been readily offended.—Harm., p. 481.] Moreover, both in the twelfth year of His age and subsequently, “Jesus increased in wisdom,” [Luke 2:52]: and the accessions of wisdom which He then gained, He had not had before. Since this was not unworthy of Him, it was also not even necessary for Him in teaching to know already at that time the one secret reserved to the Father. Moreover the assertion is not to be taken absolutely (comp. John 16:15), but in reference to the human nature of Christ, independently of [as separated from] which, however, He is not denominated, even in this passage, where there is a climax, which sets Him even as man above the angels: it is also to be taken with reference to His state of humiliation, whence the language which He employs subsequently, after the resurrection, is different, see notes, Acts 1:7 : in fine, both the human nature and the state of humiliation in respect to the office of the Christ being supposed, His words may be understood to mean, without mental reservation, that He knows not, because He had it not among His instructions, to declare that day; as also in order to deter His disciples from requiring to know it. An apostle was able both to know and not to know one and the same thing, according to the different point of view, see note, Philippians 1:25 : how much more Christ? There is an admirable variety in the motions of the soul of Christ. Sometimes He had an elevated feeling, so as hardly to seem to remember that He was a man walking on the earth: sometimes He had a lowly feeling, so that He might almost have seemed to forget that He was the Lord from heaven. And He was wont always to express Himself according to His mental feeling for the time being: at one time as He who was one with the Father: at another time again in such a manner, as if He were only of that condition, in which are all ordinary and human saints. Often these two are blended together in wonderful variety. He speaks most humbly in this passage, and thereby qualifies [modifies] the feeling of His glory, which His discourse concerning the judgment was carrying with it. You may say, Why is He in this passage called the Son, a denomination which is not taken from His human nature? The answer is: In enunciations concerning the Saviour, He is wont to join a lowly Subject with a glorious Predicate: Matthew 16:28; John 1:51; John 3:13; and vice versa, a glorious Subject (as here) with a lowly Predicate: Matthew 21:3; 1 Corinthians 2:8; moreover, in this passage, the Son is in antithesis to the Father.— εἰ μὴ ὁ πατὴρ, but the Father) Illustrating the great glory of His omniscience. Comp. Acts 1:7.

Verse 34
[34. ὡς ἄνθρωπος) D. Hauber has ably proved that this passage is parallel, not to Matthew 25:14, but to Matthew 24:45.—Harm., p. 484].— τὴν ἐξουσίαν, authority) This He gave to His servants conjointly, as is evident from the antithesis, and to every man) καὶ ἑκάστῳ. The authority so assigned was a great authority: Matthew 21:33.— καὶ) also [even].— τῷ θυρωρῷ, to the porter) [He gave charge], inasmuch as the porter is one who keeps watch even for others, and whose duty it is to rouse them up.

Verse 35
Mark 13:35. γρηγορεῖτε, watch) Watchfulness, the foundation of all duties, is enjoined not only on the porter, but on all the servants.— μεσονυκτίον, at midnight) Matthew 25:6.

Verse 37
Mark 13:37. πᾶσι, unto all) Even to those of after ages. [ ὑμῖν, unto you) In antithesis to πᾶσι, viz., the Apostles, and their contemporaries.—V. g.]

14 Chapter 14 

Verse 1
Mark 14:1. τὸ πάσχα, the passover) This is said in a strict sense, as in Mark 14:12; for τὰ ἄζυμα, “the feast of unleavened bread,” is added.— μετὰ δυὸ ἡμέρας) That is to say on the following day.(1)
Verse 3
Mark 14:3. πιστικῆς, genuine) French veritable [So marg. of Eng. Vers., pure, or else liquid; but its text, ointment of spikenard”]. Pliny, on the contrary, mentions Pseudo-nardum. Nonnus lengthens the middle syllable in πιστικῆς; viz. as if formed from Pista, a city of the Indians in the region of Cabul; a region from which most of the aromatic perfumes even already at that time used to be derived; see Lud. de Dieu, in Act, p. 133. But πιστᾶιος; would rather be the form, if derived from the proper name, [ συντρίψασα, having broken) That none of the ointment might remain in the vessel, which, had it been of glass, would have burst asunder into a number of fragments.—V. g.]

Verse 5
Mark 14:5. ἐπάνω τριακοσίων, above three hundred) It may be doubted whether they could have accurately estimated its value. It is a phrase, resembling an adage [At all events almost 5000 men might have been fed for two hundred denarii; therefore one may judge that that sum was to be estimated as of much higher value.—V. g.]

Verse 7
Mark 14:7. τοὺς πτωχοὺς, the poor) Whom ye speak of.— ὅταν, if [whensoever]) ye will, as ye here show [by your very remark as to the poor].— δύνασθε, ye can) Never is there any one so needy, as to be able to give nothing.— ἔχετε ye have) thus present with you as now. It is not always that such an honour can be conferred on me.

Verse 8
Mark 14:8. ὅ, What) An abbreviated mode of expression; i.e. What she had, she has freely bestowed; and what she could, she hath done; or else, what she had [it in her power] to do, she hath done.— αὕτη, she, emphatically coheres with ἔσχεν, she had. Hardly any one else of those, who were in attendance on Jesus, had so costly ointment. It was divinely designed and appointed for the purpose of this being done.— προέλαβε, she has anticipated [she is come aforehand] to) It would not have been becoming for the body of Christ, which knew not corruption, to have been anointed after death; on this account it was anointed beforehand.

Verse 9
Mark 14:9. εἰς ὅλον, throughout the whole) In all its wide extent.— ἅυτη, she) Demonstratively.

Verse 11
Mark 14:11. ἐχάρησαν, they were glad) They felt joy, and they testified it.

Verse 12
Mark 14:12. τὸ πάσχα ἔθυον, they killed [sacrificed] the passover) viz. The Jews, according to the commandment of the law, and therefore so also the disciples, were killing it.—V. g.]

Verse 13
Mark 14:13. ἀπαντήσει, there shall meet) A wonderful sign: 1) that a person is about to meet them: 2) that person a man: 3) that man alone: 4) that too, immediately: 5) he should be bearing a vessel: 6) and that vessel, one of earthenware [ κεράμιον]: 7) and containing water: 8) and that, too, going to the house which the disciples were looking for [It was in deep humiliation, even like as an ordinary Israelite, that Christ ate the Passover Lamb; wherefore He put forth His glory into exercise in the preparation for it.—V. g.]

Verse 14
Mark 14:14. ποῦ ἐστι, where is) It is taken for granted in this question, that there is some guest chamber already prepared through the providence of the Lord.

Verse 15
Mark 14:15. ἀνάγαιον μέγα, a large supper-room [upper room]) It is probable, that Jesus had before this kept the passover in the houses of other inhabitants of the city; but this Passover Himself celebrated [marking it] with greater solemnity.— ἐστρωμένον, laid out) with carpets. This householder had been guided by Divine Providence. This circumstance illustrates the omniscience of Jesus, more than if it had been laid out (paved) with precious stones.— ἑτοιμάσατε, make ready). The verb is neuter; Luke 9:52.

Verse 16
Mark 14:16. εὗρον, they found) Attended with [having the effect of] the confirmation of their faith, their admiring wonder and joy.

Verse 19
Mark 14:19. εἷς καθεῖς) So John 8:9, and ὁ δὲ καθεῖς; Romans 12:5.— ὁ καθεὶς δὲ τὼν φίλων; 3 Maccabees 5:31. From κατὰ (not καὶ εἶτα) and εἷς comes καθεὶς, of similar formation to ὀυδεὶς, μηδεὶς, unless you prefer accenting it καθεῖς, in order to distinguish it from the participle καθεὶς; κατὰ is used adverbially, as ἀνὰ μετά.

Verse 20
Mark 14:20. ἐμβαπτόμενος, that teas dipping [but Eng. Vers., that dippeth in]) With his own hand; this is the force of the middle voice. The participle is in the imperfect tense, as ὢν is used in John 9:25, and ἐρχόμενος in 2 John v. 7.

Verse 22
Mark 14:22. ἄρτον, bread) Mark does not add the article.— μον, my) Understand, which is given for you, to be supplied by implication from Mark 14:24 [My blood, which is shed for many].

Verse 23
Mark 14:23. καὶ ἔπιον ἐξ αὐτοῦ πάντες, and they all drank of it) This clause interposed between the words of the Lord is an argument, that the words, This is My body, this is My blood, were said, during the time whilst they were eating, and whilst they were drinking. Whence the evangelists either prefix or else subjoin those words; comp. note, Matthew 3:7. All drank, even Judas; for who is there that will say that Judas might have stolen away from the company in the midst of the supper? [Comp. Mark 14:17-18; Mark 14:22] [Nay, even in Mark 14:31, we may suppose that, under the word all, Judas is even still included. It is not unlikely that he crossed the brook Kedron along with the Saviour and the disciples, and after that acted as conductor to the armed band which was waiting for Him in the neighbourhood.—Harm. p. 528.]

Verse 27
Mark 14:27. γέγραπται, it is written) Comp. Matthew 26:31, note.

Verse 30
Mark 14:30. σὺ, thou) In antithesis to “yet will not I,” Mark 14:29.— ἢ δὶς, before that twice) A very striking circumstance, that Peter would not collect [recover] himself at the first cock-crowing. [Comp. note on Matthew 26:34.]

Verse 31
Mark 14:31. ἐκ περισσοῦ μᾶλλον, the rather, the more exceedingly). Comp. ch. Mark 7:36, note. Peter, in this passage, rather ( μᾶλλον) spake of his own stedfastness, than trusted [believed] in the words of Jesus.

Verse 33
Mark 14:33. ἐκθαμβεῖσθαι, Hesychius writes, ἔκθαυβος, ἔκπληκτος. Eustathius, θαμβεῖν, τὸ ἐπὶ θέᾳ τινὸς ἐκπλήττεσθαι.(2)
Verse 35
[35. παρέλθῃ ἀπʼ αὐτοῦ ἡ ὥρα, the hour might pass from Him) The hour, He saith. Jesus knew that the cup would speedily be drained, and His passion speedily be terminated; and as heretofore He had been sure of the issue being good, so not even now had He any room for doubting it. This certainty of the issue does not in any degree detract from the love either of the Son delivering Himself up, or even of the Father delivering His Son up for us. Yet the cup and the hour struck Jesus with anguish; for which reason He prayed for their passing from Him, subject to the condition of the Father’s will, and the possibility of the case.—Harm. p. 527.]

Verse 36
Mark 14:36. ἀββᾶ ὁ πατὴρ, Abba Father) Mark seems to have added Father, by way of interpretation: For Matthew, ch. Matthew 26:39; Matthew 26:42, says that what was said by Jesus was simply, “My Father:” Luke, ‘Father,’ Matthew 22:42. on the cross, He said Eli, Eli.— τὶ, what) The question in the case, saith He, is not what I will, but what Thou wilt.

Verse 41
Mark 14:41. καὶ ἔρχεται, and He cometh) The third departure [Mark 14:39, “He went away”] is taken for granted, as well as the third offering of the same prayer.— καθεύδετε, sleep on) Matthew 26:45, note.— ἀπέχει, it is enough) Sleep has its turn [the office which it sustains] by this time fully served: now there is another business before us [And though ye do not regard my efforts to awaken and rouse you, yet your rest is being (must now be) broken.—V. g.]

Verse 44
Mark 14:44. ἀσφαλῶς, with due precaution [safety]) The traitor was afraid, lest Jesus should slip from their hands [Therefore the wretched man was now no longer anxious merely about gaining the thirty pieces of silver, but was hurried along by a deadly hatred against Jesus.—V. g.]

Verse 51
Mark 14:51. σινδόνα, a linen cloth) He was therefore rich, Matthew 11:8.— ἐπὶ γυμνοῦ, upon his naked) viz. body. He had perhaps by this time gone to bed.— κρατοῦσιν, lay hold) He had not been desired to follow. No one tried to apprehend the disciples: this young man was apprehended by either the armed men or others.(3)
Verse 52
Mark 14:52. γυμνὸς ἔφυγεν, fled naked) He fled, the night not being without the light of the moon: fear overcame shame, in the case of such great danger.

Verse 53
Mark 14:53. συνέρχονται αὐτῷ, are assembled with him) By his edict.

Verse 54
Mark 14:54. ΄ετὰ τῶν ὑπηρετῶν, with the attendants) Often a fall is incurred more easily in the presence of such as servants, who are less feared, than among their masters, [the great].— θερμαινόμενος, warming himself) Often under care for the body the soul is neglected.— φῶς, the light) Appropriately light is the expression used instead of fire: Peter was recognised by the light, when under other circumstances he might have been safer: comp. Mark 14:67.

Verse 60
Mark 14:60. οὐκ; τί; answerest thou not? What is it that, etc.?) Two distinct interrogations.(4)
Verse 61
Mark 14:61. εὐλογητοῦ, of the Blessed) ברוך, the Blessed God.

Verse 62
[62. ἐγώ ἐιμι, I am) Jesus, when His enemies spake false witness against Him, and when His disciples withdrew themselves from the confession of the truth, Himself made an open profession of the truth.—V. g.]

Verse 65
Mark 14:65. ἤρξαντο, began) A new step in their dealings with Him.— ὑπηρέται, the servants) who used to have in their hands ῥάβδοι, rods,(5)
Verse 66
Mark 14:66. κάτω, beneath) There seem to have been a flight of steps there.

Verse 69
Mark 14:69. ἡ παιδίσκη, the maid [not as Engl. Ver. (6) maid]) That same maid: or else a second one, so that the πάλιν, again, may be connected with the participle alone, ἰδοῦσα, having seen him.(7)— τοῖς παρεστηκόσιν, to them that stood by) She said it then in the spirit of joking, not with intent to hurt him [Comp. note on Matthew 26:69].— ἐξ αὐτῶν, of them) The expression, of them, shows, that speaking against Jesus and His disciples was most common and frequent.

Verse 72
Mark 14:72. ἐπιβαλὼν ἔκλαιε, he betook himself) To weeping, or, as Stapulensis interprets it, He broke forth into weeping. The French happily express it, il sc mit à pleurer Theophr. charact., περὶ λογοποιΐας· εὐθὺς ἐρωτῆσαι— καὶ ἐπιβαλὼν ἐρωτᾶν: as to which see Casaubon [Engl. Ver., When he thought thereon.]

15 Chapter 15 

Verse 7
Mark 15:7. ἐν τῇ στάσει, in the insurrection) A charge most offensive in the eyes of Herod, who would therefore be likely to punish Barabbas with hearty good-will.

Verse 8
Mark 15:8. ἀναβοήσας) having raised a cry. It is to this the reference is, Mark 15:13, They cried out again. Formerly the Vulg. read ἀναβὰς; or even other paraphrasers: and that reading is consonant with Matthew 27:17, therefore when they were gathered together. Certainly both the people gathered themselves together to the chief priests, who were accusing Jesus in an invidious manner, for the purpose of praying that some prisoner should be given up to them: and an ascent to the Pretorium [Governor’s Hall], and some cry, were begun by the people. whoever will compare ἀναβοήσας with the words following, and ἀναβὰς with the words preceding, will perceive that either reading might have been formed from the other by alliteration.(8)— αἰτεῖσθαι, to desire) Understand from the context, ποιεῖν, that he should do. Often the verb is omitted, it being intended that it should be repeated from the following clause. John 5:21; John 6:32; John 6:35; John 12:25; John 12:35; Romans 5:16; Philippians 2:1-2; Titus 2:2, note. So LXX., 2 Kings 9:27, καιγε αὐτόν (viz. πατάξατε·) καὶ ἐπάταξεν αὐτόν. Comp. Glass., B. iv., Tract. 2, Observ. 5 and 12 all through: and, if you have a mind, the remarks which we formerly made on Cic. Ep., p. 143.

Verse 9
Mark 15:9. τὸν βασιλέα τῶν ἰονδαίων, the King of the Jews) A Mimesis [i.e. a using of the words of an opponent in irony, or in order to refute him. See Append.]

Verse 15
Mark 15:15. τὸ ἱκανὸν ποιῆσαι) to content, or satisfy.

Verse 16
Mark 15:16. αὐλῆς, the hall) The Greek word is put before its Latin synonym, Prœtorium.

Verse 20
[20. καὶ ἐξάγουσιν, αὐτὸν, and lead Him out) What is the mystery which lies hid under the fact, that our gracious Saviour was led out of the city, no mortal man, we may suppose, would have been likely to have discovered, not to say, would have been able to have persuaded others, had not the wisdom of the apostle instructed us on the subject, Hebrews 13:11-14.—Harm., p. 559.]

Verse 21
Mark 15:21. ἐρχόμενον, coming) either in order to be present at the Passover, or in order to see what would be done to Jesus.— ἀπʼ ἀγροῦ) Where perhaps he had his home. Happy man, in that he was not present, and had no part in the accusation: but in consequence of that very fact he was the less agreeable to the Jews.— ἀλεξάνδρου καὶ ῥούφου, of Alexander and Rufus) These two, at the time when Mark wrote, were better known than their father, inasmuch as he is denominated from them [instead of vice varsâ]: They were distinguished persons among the disciples (see Romans 16:13 as to Rufas, who also is set down in that passage as one better known than his mother, though Paul seems to have regarded her as his mother at Jerusalem): which is an evidence whereby the truth of the whole fact, as it happened, may be perceived.

Verse 22
Mark 15:22. φέρουσιν, they bring [bear or take]) not merely lead.— γολγοθᾶ) The genitive.

Verse 23
Mark 15:23. οὐκ ἔλαβε, He took it not) He tasted, but did not drink it. Matthew 27:34 : comp. ch. Matthew 26:29.

Verse 24
Mark 15:24. σταυρώσαντες) having crucified.— τίς τί, what, and who [what every man should take]) See Bud. Comm. 1349, 27.

Verse 25
Mark 15:25. τρίτη, third) which the sixth and ninth hour follows, Mark 15:33. Therefore it is Jewish hours that are here marked. However the case stands in Mark and John as to both the kind of hour and the mode of enumeration respectively employed by them, both mean the one and the same portion of the day, viz. in the forenoon. Nor is there any reason why we should desire to diminish the number of hours of His remaining on the cross. Jesus hung upon it more than six hours: for even six hours, from the third to the ninth hour, were in themselves a longer time than ordinary hours of equal length, inasmuch as the equinox was now past: for they were wont to divide the day, whether it were shorter or longer, into twelve hours: and between the close of the supernatural darkness and the death of Jesus many events intervened. There are some who explain this verse thus: It was the third hour from the time that they had crucified Him. But if this had been his meaning, Mark would have said, There were three hours; and in that case, passing by the hour of the crucifixion itself, he would say, what occurred three hours afterwards [which is not likely]: for, both the casting of lots, and the superscription written, were acts more speedily done [than the act of crucifixion].— καὶ) καὶ either is used in its strict meaning, and; in order that Mark may intimate, that first of all the soldiers nailed Jesus to the cross, next, that they divided His garments, and then erected the cross: or else, rather, the καὶ has a relative force, so that the hour should be precisely denoted, to which the mention of the crucifixion is both prefixed and subjoined.(9) Comp. John 19:14; comp. καὶ, ch. Mark 2:15, at the end of verse.— ἐσταύρωσαν) elevating the cross.

Verse 28
Mark 15:28. καὶ μετὰ ἀνόμων ἐλογίσθη) Isaiah 53:12, LXX., καὶ ἐν τοῖς ἀνόμοις ἐλογίσθη. The μετὰ has a stronger force than ἐν: He suffered Himself to be reckoned with the transgressors.

Verse 29
Mark 15:29. οὐὰ, Ah!) An interjection and exclamation, having the force of expressing astonishment, as Franc. Bernardinus Ferrarius, L. 3. de Acclam. Vet. c. 15, shows at large. In this passage, it has the force of expressing wonder along with irony.

Verse 32
Mark 15:32. ὁ χριστὸς ὁ βασιλεύς, Christ the King) A Mimesis [an allusion to the words of an opponent, with the intention of refuting them.—See Append.] The expression, Christ, refers to the proceedings before Caiaphas; the expression, King, refers to those before Pilate.

Verse 34
Mark 15:34. ἐλωῒ) Hebr. אֱלהַי, as בַּרְזִלַּי βερζελλὶ, בֵּבַי βαβὶ, אֲבִישַי ἀβεσσὰ, etc.: Hiller, Onom. p. 707. For not even שָׂרַי in Greek is σαραῒ, Genesis 17:15. Matthew has ἡλὶ, ἡλί. and so the Hebrew Psaltery [Psalms 22:1]: Mark has ἐλωῒ, ἐλωῒ, and so the Syriac Psaltery, as John Gregorius observes.— εἰς τί, for what [why]) See Matthew 27:46, note.

Verse 37
Mark 15:37. ἐξέπνευσε, He expired) To breathe, is conducive to the good of the body: to cease to breathe [expire], is conducive to the good of the spirit.

Verse 39
[39. οὕτω κράξας, having thus cried out) Christ was not exhausted to death by faintness, but most voluntarily laid down His life.—V. g.]

Verse 41
Mark 15:41. γαλιλαίᾳ, Galilee) Here it was that He had sojourned for a great part of His time: He had come to Jerusalem, especially at the times of the festivals.

Verse 42
Mark 15:42. προσάββατον, the day before the Sabbath) When there was the beginning made of resting.

Verse 43
Mark 15:43. ὁ ἀπὸ ἀριμαθαίας, who was from Arimathea) The article shows, that this had become a surname of Joseph. Matthew does not employ the article, because he wrote before Mark.— εὐσχήμων, honourable) Distinguished by both honour and dignity.— βουλευτὴς, senator) of the Jerusalem Sanhedrim.— τολμήσας, having boldly ventured) A praiseworthy boldness. [Not unattended with personal risk.—V. g.] John 19:38. An elegant and effective Asyndeton.(10) [It very frequently happens in the case of those making such bold ventures, that their efforts succeed better than you would have supposed.—V. g.]

Verse 44
Mark 15:44. ἐθαύμασεν, marvelled) In fact, it was not the mere cross that deprived Jesus of life. [Those crucified sometimes used to protract life for a considerably longer time. Pilate had permitted the breaking of the legs; but the fact, that Jesus had died before the breaking of the legs (of the other two), came to Pilate’s knowledge through Joseph, and not until then.—V. g.]— πάλαι) Eustathius has showed that this word is used of even a rather short interval of time.

Verse 45
Mark 15:45. γνοὺς, having ascertained the fact) that Jesus was really dead.— ἐδωρήσατο, he gave it) The body of Him who was crucified had been at the disposal of the judge. [Therefore the body, which was ordained to be kept free from corruption, was subject to the disposal of a man who was a heathen. Marvellous! Joseph, it is to be supposed, would have paid for it no small sum of money.—V. g.]

16 Chapter 16 

Verse 1
Mark 16:1. ἠγόρασαν, they [had] bought) On the day before the Sabbath they prepared the sweet spices, Luke 23:56; Luke 24:1. Therefore it must have been then also that they had bought them: for on the day following the Sabbath they could not have bought them so early in the morning. Accordingly, either διαγενομένου τοῦ σαββάτου must, by Hyperbaton [the transposition of words contrary to the natural order.—See Append.], be joined with they come [ ἔρχονται], Mark 16:2; or else the sense is, the Sabbath having been kept in the interim, viz. between the preparation and the first day of the week.— ἀρώματα, sweet spices;— ἀλείψωσιν, they might anoint) There is a Synecdoche [see Append.] in both words.(11) They were wishing to sprinkle the body with the sweet spices, and to anoint it with ointments, or else to mix together the sweet spices and ointments.

Verse 2
Mark 16:2. λίαν πρωῒ, very early in the morning.— ἀνατείλαντος τοῦ ἡλίου, the sun having arisen) The one [the first] clause applies to Mary Magdalene, John 20:1; the other clause to the rest of the women.

Verse 3
Mark 16:3. ἐκ, from) Therefore the sepulchre had been very securely guarded. The women, however, were not aware that it had been also sealed [Matthew 27:66].

Verse 4
Mark 16:4. γὰρ, for) The particle intimates both the reason why the women were in anxiety [Mark 16:3], and the reason why they perceived that the stone must have been rolled away with an unusually great power.

Verse 5
Mark 16:5. νεανίσκον, a young man) A style of appearance appropriate to angels. For the most part, they appeared in the form of a man, and that a youthful human form in this case [Matthew 28:2].— ἐν τοῖς δεξίοις, on the right side) The minister [attendant angel] is thus ready at hand to his Lord, fitly ministering to Him.

Verse 7
Mark 16:7. ἀλλʼ ὑπάγετε, but go your way) in antithesis to [Mark 16:6] He is not here; [Mark 16:7] there shall ye see Him.— καὶ τῷ πέτρῳ, and Peter) who subsequently proclaimed this testimony in his Acts and Epistles. [How great must have been the refreshment of spirit, as we may suppose, afforded by this to that disciple, overwhelmed as he was by sorrow!—V. g.]

Verse 8
Mark 16:8. τρόμος, trembling) of body. Comp. 1 Corinthians 2:3, note.— ἔκστασις, stupor [amazement]) of mind.

Verse 9
Mark 16:9. πρωῒ, early in the morning) Construe with ἐφάνη, He appeared. Comp. Mark 16:12. However, it was on that very day the Lord arose, before the dawn.

Verse 12
Mark 16:12. ἑτέρᾳ, another [different]) This is the intermediate step of His revelation between His announcement of the fact by messengers, and His manifest appearance: just as the number two [viz. of those to whom He here appears] is intermediate between the one single female messenger and the many witnesses.—[ εἰς ἀγρὸν, into the country) towards Emmaus.—V. g.]

Verse 13
Mark 16:13. ἀπήγγειλαν) They brought back word.— οὐδὲ ἐκείνοις, not even them) Luke 24:34, affirms they did believe. Both statements are true. They did believe: but presently there recurred to them a suspicion as to the truth, and even positive unbelief. The faith suddenly arising in them, and entertained at first with a joy which had still in it something of an unwonted and ecstatic character blended with it, was not faith, as compared with the faith which followed, cleared as the latter was of all dregs of unbelief, and fully satisfied as to all difficulties, and suitable to the exigencies of the apostleship. Luke 24:37-38; John 20:25; Matthew 28:17.

Verse 14
Mark 16:14. ὓστερον, lastly) The last of His appearances, not absolutely, but of those which Mark describes; [and which occurred on the very day of the resurrection. For Mark adds: When the eleven sat at meat; and therefore he does not speak of the appearance on the mountain of Galilee, which He Himself touches on most briefly, in Mark 16:7, and Matthew 28:16, expressly records.—Harm., p. 604.]— ἀνακειμένοις, as they sat at meat) At the time when men are most exhilarated by the coming of those whom they were earnestly wishing for.— αὐτοῖς, themselves) together.— ὠνείδισε, He upbraided) This takes for granted that the proofs of the resurrection were undoubted. [A wholesome putting of them to shame.—V. g.]— καὶ σκληροκαρδίαν, and hardness of heart) Faith and a tender heart are always conjoined.

Verse 15
Mark 16:15. κόσμον, the world) Jesus Christ, the Lord of all, [is the fitting Giver of this command to preach in all the world].— πάσῃ, all), Mark 16:20 [everywhere]. This is said without limitation. If all men, of all places and ages, have not heard the Gospel, [the blame lies with] the successors of the first preachers, and those whose duty it was to have heard it, [who] have not answered the intention of the Divine will.— κτίσει, creature) to men primarily, Mark 16:16; to the rest of creatures secondarily. As widely extended as was the curse, so widely extended is the blessing. The creation of the world by the Son is the foundation of its redemption and His [coming] kingdom [reign] over it.

Verse 16
Mark 16:16. πιστεύσας, he that believeth) the Gospel. The close of this Gospel corresponds to its opening: ch. Mark 1:15.— καὶ βαπτισθεὶς, and that is baptized) Whosoever once believes, is wont to receive baptism.— σωθήσεται, shall be saved: κατακριθήσεται, shall be condemned) There is a Synecdoche in both verbs: shall have righteousness [the antithetic term to κατακρίμα involved in κατακριθήσεται], and salvation; shall be condemned, and perish [the antithesis of σωθήσεται].— ἀπιστήσας, he who believeth not) Those who did not believe, did not receive baptism. The want of baptism does not condemn, unless it be through unbelief [that baptism is refused]. The penalty of neglecting circumcision is more expressly indicated, Genesis 17:14.

Verse 17
Mark 16:17. τοῖς πιστεύσασι, in the case of them that believe) by the instrumentality of that very faith, of which Mark 16:16 treats: comp. Hebrews 11:33, etc. The state of mind [faith] whereby Paul was saved, was not different from that whereby he performed miracles. Even in our day, faith has in every believer a hidden power of a miraculous character: every effect resulting from our prayers is really miraculous, even though that miraculous character be not apparent; although in many, both on account of their own feebleness, and on account of the unworthiness of the world,—not merely because [as some say] the Church, being once planted, needs not the continuance of miracles, though no doubt the early miracles of the New Testament have ‘made’ for the Lord Jesus “an everlasting name” (comp. Isaiah 63:12),—that power does not exert itself in our day. Signs were in the beginning the props and stays of faith: now they are also the object of faith. At Leonberg, a town of Wirtemberg [A.C. 1644, thirteenth Sunday after Trinity], a girl of twenty years of age was so disabled in her limbs, as hardly to be able to creep along by the help of crutches; but whilst the Dean [Raumeier was his name] was, from the pulpit, dwelling on the miraculous power of Jesus’ name, she suddenly was raised up and restored to the use of her limbs.(12)— ταῦτα, these) Miracles are here alluded to of a most palpable kind, and such as are altogether removed from every suspicion of trickery.— παρακολουθήσει, shall follow in the train of) The word and faith precede the signs, Mark 16:20.— ἐν τῷ ὀνόματί ΄ου, in My name) which believers call upon.— καιναῖς, new) Such as they themselves had not previously known: or even such as no nation had previously spoken: 1 Corinthians 12:10. For in Acts 2:4, the tongues of the Parthians, Medes, etc., are called other tongues, not new tongues. ἕτεραι, other tongues, were such as were used before, viz., by the various nations: but καιναὶ, new tongues: for instance, as at Corinth, where one spake in the tongue, and another had to interpret it, although there was no one present who used the foreign tongue; a proceeding which was as it were a kind of prophetical exercise.

Verse 18
Mark 16:18. θανάσιμον, deadly) The resurrection of dead men is not here mentioned: Jesus Christ performed more than He promised. But we read of only Tabitha being raised by Peter, and Eutychus by Paul: for now that the Saviour has entered His glory, it is more desirable [more to be wished for] to wing one’s flight by faith out of this world into the other, than to return to this life.

Verse 19
Mark 16:19. ὁ κύριος, the Lord) A magnificent and suitable appellation, Mark 16:20 [ch. Mark 12:36].— μετὰ τὸ λαλῆσαι αὐτοῖς, after He had spoken to them) He furnished them with His instructions, not only on the very day of the resurrection, which has been so copiously described by Mark, but even throughout the succeeding days [Comp. note on Matthew 23:19-20].

Verse 20
Mark 16:20. πανταχοῦ, everywhere) Mark 16:15. At the time when Mark wrote his Gospel, even then already the apostles had gone forth into all the world; Romans 10:18 : on this account it is that, excepting Peter, James the Elder, John, James the Less, and Jude, we read no mention in the books of the New Testament of any apostle, save Paul, after the second or fifteenth chapter of the Acts. Each one became most known in that place and country where he preached. The name of no apostle was celebrated throughout the whole world, but the name of Jesus Christ alone.(13)
